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ON THE OCCASION OF
PROFESSOR K. CZEGLEDY’S EIGHTIETH BIRTHDAY

On 21 December 1994 Hungarian Orientalists are celebrating the
eightieth birthday of Professor Karoly Czeglédy, the “Sheik” and Master
of all Hungarians who have dealt with Arabic studies in Hungary or
abroad in recent decades. He gave courses in Semitic philology and
Arabic studies beginning from 1942, became head of Department of
Semitic Philology and Arabic Studies in 1963 and held this position
until his retirement in 1984. His main interest has been focused on
Arabic historical and geographical sources of early Hungarian history.
In the course of these researches, however, he necessarily has also come
across pure Islamic problems. Summing up Professor Czeglédy’s
achievements in the field of Islamic studies, the following deserve
especially to be mentioned:

One of the main problems concerning S#ra XVIII (al-Kahj) is relat-
ed to the Alexander-legend. Namely, the question arises, which version
of the legend was transmitted to Muhammad? It is evident that the
Prophet became acquainted with the eschatological version of the legend
enlarged with the story of Gég and Magog. Examining the relationship
between these two components, Professor Czeglédy reached the conclu-
sion that their combination must have taken place in Syrian territory
after 515 AD. The sources reveal that it was the first combined version
of the Alexanderroman and the eschatological legend formed after 515
AD which found its way to Muhammad. '

Parallels to the eschatological expectations centring upon Gog and
Migbg and the Northern nomads can also be discovered among the Per-
sians. Middle Persian apocalyptic literature mentions the attacks of
Turanian nomads. These eschatological expectations especially influ-
enced $icite Islam. The Middle Persian eschatological texts make refer-
ence to the name of a glorious messianic figure, Vahram 1 Varjavand,
in connection with these expectations. Research has shown that the
name Vahram can be identified with the name of Bahraim Cobin, the
Persian warlord, the would-be usurper who saved Persia from the attack
of the Turks in the East. Through his miraculous victory he takes on
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a similarity to those great Iranian heroes who liberated Iran in the
eternal war against the Turkic enemy in earlier historical and legendary
times. In addition to this, Bahram himself became a real Messiah in the
eyes of his contemporaries, who expected him to return when he fled
to the Turks after his unsuccessful attempt to usurp the throne. Bahram,
however, never came back from the Brass Castle, the capital city of the
Turks. On the other hand, the figure of the Messiah returning from the
Brass Castle appears in the preaching of Sindbad, who claimed that Aba
Muslim, killed after the victory of the “Abbasid movement, did not die
but would return from the Brass Castle where he lived with the Mahd3.
This motif discloses that Sindbad attributed the originally Persian Messi-
anic tradition connected with Bahram to the figure of Aba Muslim.
This development also indicates that the origin of Si‘ite Messianic ideas
can be looked for in Persia. Thus, Professor Czeglédy has shown that
Persian apocalyptic literature was considerably influenced by the history
of Bahram and in this connection we owe him important insights into
the true nature of the expectations of the Mahdi in late Sasanid times
and among the Siites; he has also collected and interpreted the various
traditions concerning the legendary Brass Castle.

Professor Czeglédy also dealt with the history of Muslims in medi-
eval Hungary. He was especially interested in the problems relating to
their origins and to the different names occurring in the sources. Re-
search must differentiate between their two groups. The first one re-
ferred to in the sources as Izmaelites, Kaliz or Saracens arrived in Hunga-
ry between 896 and the beginning of the 11th century. Although they
played an important role in the economic life of Hungary, they had to
conceal their Islamic religion, so they pretended to be Christians. The
members of the second group, whom the famous traveller Aba Hamid
al-Garnati also mentions, were mercenaries from the Magrib who lived
in Hungary and played an important role in the period between the sec-
ond half of the 11th century and the Tartar invasion in 1241-42.

Alexander Fodor
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BIOGRAPHICAL NOTICE

Following family tradition, young Karoly Czeglédy started studying
Protestant theology at the Faculty of Calvinist Theology at Debrecen
University in 1932, and his imagination quickly became captivated by
the world of the Old Testament. He prepared himself for the traditional
professional career of Protestant Old Testament scholar, and, led by the
desire to interpret the phenomena of the Old Testament in a wider con-
text, he gradually broadened the scope of his studies to include Hebrew,
Aramaic, Syriac, Akkadian, Ugaritic and Arabic during the years he
spent at Belfast and Utrecht (1936-1939). The outbreak of the Second
World War, however, brought about a radical change in his career: he
was obliged to return to Hungary where the Turcologist Julius Németh,
and Louis Ligeti, the father of Inner Asian studies in Hungary, directed
his interests towards Hungarian prehistory. Thus he added Turkish and
Persian to his studies, and also familiarized himself with the intricacies
of Islamic geographical literature under the guidance of Hans von Mzik
during a scholarship in Vienna in the years 1940-1941.

Hungarian prehistory, a national discipline of central importance
in Hungary, covers the history of the Magyars prior to the foundation
of the Kingdom of Hungary in the Carpathian basin in 1000 AD. Al-
though the reports of Arab/ Muslim geographers, historians, travellers,
merchants, spies, missionaries, religious propagandists and philologists
occupy a central place among the sources of Hungarian prehistory, yet
Czeglédy chose not to limit himself to the investigation of these sources
only but to include into his researches sources pertaining to all the no-
madic tribes which were active in Central and Eastern Europe in the pe-
riod in question. This decision was due to a realization of the fact that
the protean world of fast moving nomadic tribes on the Eastern Euro-
pean steppe and on its outgrowths in Central Europe must necessarily
be regarded as a complex entity, whose closely interconnected constitu-
ents could only be studied according to their interaction within the
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whole system. This necessity was all the more emphasized by the fact
that, owing to the illiteracy of most of these peoples, first hand evidence
is rare in this field of studies and most of the written source material is
the work of settled, civilized peoples living to the South of the steppe,
who more often than not had only vague ideas about the rapidly
changing events in the North and the real identity of the protagonists
in them, protagonists who followed each other in close succession. The
disentanglement of many aspects of this intricate network of events was
achieved in a series of brilliant articles by Czeglédy, who applied a com-
plex philological method based on sound texryal criticism in the investi-
gation of the written historical and geographical records bequeathed to
posterity by neighbouring civilized peoples (from Arabic, Persian, Mid-
dle Iranian, Armenian, Georgian, Turkish and Byzantine sources) in ad-
dition to the written and epigraphic source material that, though scarce.
remained from these peoples themselves, the aim of these investigations
being to shed light on various aspects of the history of these peoples,
their historical geography, their tribal organizations and systems of
power down to the Mongol era. In this respect, he took up the work
initiated by Michael Kmoské (1876-1931), his predecessor as the head of
the Department of Semitic Philology, otherwise mainly known as an
editor of Patrologia Syriaca, whose efforts to collect, annotate and
comment on all the Oriental sources pertaining to Hungarian prehistory
had been interrupted by his untimely death.

It is to Czeglédy that we owe basic assessments of the Muhammad-
an sources of Hungarian prehistory and of the history of the Magyars
in Southern Russia. He succeeded in giving a sound account of
al-Gayhani’s now lost report on the Magyars. He successfully tackled
the problem of the apparent contradictions between the two main
sources of Hungarian history in the 9th century: al-Gayhani’s report
and the relevant data in De Administrando Imperio by Constantine Por-
phyrogenitus. Czeglédy examined the early occurrences of the ethno-
nym Magyar as well as the origin of important early Hungarian names
of persons and dignitaries. He succeeded in giving a balanced appraisal
of the true nature of Hungarian sacral dual kingship: its origin and its
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role in the Hungarian tribal confederation. The history of the Khazars
and their relationship to the Hungarians has always attracted Czeglédy’s
interest and he has elucidated and disentangled some basic problems of
this intricate area, in addition to dedicating a number of important arti-
cles to the various aspects of the interaction of Caucasian peoples and
neighbouring nomadic tribes. Czeglédy subjected Ibn Fadlan’s account
of his journey to the Volga Bulgars to minute philological analysis; his
interpretation of al-Hwarizmi’s data on the region of the Danube
resulted in a successful reconstruction of al-Hwarizmi’s now lost map
of this region.

Czeglédy was quick to realize, however, that the nomadic peoples
participating in the great westward migrations of the 1st millennium
AD, who can be traced back to Inner Asia as well as to the North East-
ern regions of Asia, began their emergence within the horizon of the
mighty Chinese Empire; thus after long years of strenuous effort he ac-
quired a good mastery of Chinese in its various stages of development.
This then enabled him to familiarize himself with the world of Chinese
chronicles and geographical works and to find the Chinese equivalents
of numerous Turkish, Iranian, Arabic, Persian and Armenian geographi-
cal, tribal and personal names as well as those of dignitaries. He was
even able to trace these peoples back to their previous habitats on the
fringes of the Chinese Empire and thus to see these processes in their
entirety. In connection with this, mention must be made of his contri-
butions to our knowledge of the migrations of the Huns and Avars.

His articles on the Muslims in the medieval Hungarian Kingdom
and on the raid carried out by Hungarian horsemen in Northern Spain
in 942 AD have disclosed new and little-known aspects of Hungarian
history.

In the person of Professor Karoly Czeglédy we are greeting, on his
80th birthday, an outstanding scholar of profound erudition, of excep-
tionally wide learning: a brilliant mind.

Istvan Ormos
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ANOTHER REPRESENTATION OF SOLOMON
IN POPULAR ISLAM

Alexander Fodor

Budapest

In a former article published several years ago in The Arabist 1 al-
ready had the occasion to deal with a representation of King Solomon'.
As for the contents and message of the picture, I tried to show the pres-
ence of a complicated system of symbols suggesting that, apart from be-
ing a piece of decoration, it must fulfil the purpose of an amulet as an
apotropaic device (Fodor 1988:50f). In connection with the outer appear-
ance of the representation I emphasized the Mamluk reminiscences in
the artist’s archaizing efforts (ibid., 48f), and referred to the technique
of the traditional Hinterglasmalerei which might have influenced the art-
ist’s style (ibid., 44).

This time I wish to present another picture of Solomon which I had
the chance to buy in Aswan about four years ago. The coloured print
measuring 320mm x 220mm was published by the Matba‘at al-Gindi in
Cairo. According to a signature on the picture, it was drawn by a
certain Midhat. The present publication is justified by at least two facts.

Firstly, this kind of popular representations seem to have lost their
traditional places of occurrence, so they have completely disappeared
from EgyptZ. The reason for this might lie in the resurgence of Islamic
fundamentalist forces which may look with disdain at any form of
popular pietism. In this respect, they must certainly disapprove of the
use of pictures with religious subjects which, in their view, infringe the
Islamic ban on figural representations (Fodor 1988:51, n. 3). This expla-

! See Fodor 1988.

2 Another case of disappearance: the once so popular pictures of Ali in Irag have
been banned by the authorities for political reasons in recent years. For this, see Fodor
in print:123.
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nation can be supported by the phenomenon that an overflow of Koran-
ic quotations presented in a wide variety of wall-hangings has submerged
popular markets replacing such formerly favourite pictures as the Burag,
the sacrifice of Isaac by Abraham, Ali and his sons, the tomb of the
Prophet in Medina etc. Naturally, a change in the taste of people, a kind
of “modernization” of habits might also have played a part in the emer-
gence of the new forms.

Secondly, the content of the new acquisition is also worth preserv-
ing as a document for research. Describing the scene on the picture we
must start with the written text which has an integral role in expressing
the basic idea of the whole representation and in this way stresses a
characteristic trait which is usually found in Christian icons (Fodor
1988:46). The main title in bold letters reads as follows: Sayyiduna Sulay-
man - ‘alaybi s-salam (“Our Lord Solomon - Peace be upon Him!”) and
serves to introduce the most important figure who of course must be
easily recognizable by any onlooker.

The sentence inscribed above in the right corner is a Koran verse
(Sara 27,22): wa-gi’tuka min Saba’ bi-naba’ yaqin (“And I have come to
thee From Saba’ with tidings true.”)’. This text here has a special and
independent function since it is not destined to complement a certain
part of the pictorial representation. As a real dramatic prelude it helps
us to understand the events that infold around Solomon. According to
the different legends, Solomon and his armies of men, jinns, devils, birds
and beasts were on their way to Yemen when the King suddenly discov-
ered that his guide, the hoopoe whose main task was to find water for
his ritual ablutions before prayer, disappeared’. When the bird finally
arrived, he informed Solomon that he had just come from Saba’ where
he had found a queen who with her people was worshipping the Sun
prostrating themselves at sunrise and sunset. The circle in the upper

" I used the translation by Abdulla Yusuf Ali.

* For the stories of the different episodes represented on our picture, see especially
ar-Talabi, al“Ara’is 346-355. Cf. also al-Kisa’i, Vita 11, 289-292 and Ibn Katir, Qisas 11
288-294. For an English version of the different legends, see |. Knappert 1985 I, 138, 142f.
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right corner of the picture shows figures in the course of such an act in
front of the Sun.

Upon hearing this news, Solomon sent his famous letter in which
after the basmala he called upon Bilgis, the Queen of Saba’ and her
people to become Muslims®. The hoopoe was instructed to forward the
message to the Queen and, obeying the King’s order he took the letter
in his beak and flew to Saba’. This scene is indicated by the figure of
the colourful hoopoe under the Koranic verse.

When Bilqis received the letter, she decided to send gifts to the
King and to test his wisdom. The central event in the picture shows
Solomon listening to the Queen’s messenger. The King, seated on his
famous throne is wearing a long, loose, pale lilac-coloured robe and
above it a pale, greenish mantle embellished with hexagrams. His
bearded head with long hair falling on his shoulders is decorated with
a crown which differs in shape from the.one seen on our former pic-
ture. Curiously enough, the crown bears the inscription Allzh akbar and
is topped with the figure of a crescent. In his left hand, Solomon is
grasping his rod decorated with a hexagram.

Another hexagram painted in blue is shining over the throne while
on its two sides two columns resembling Muslim tombstones covered
with shrouds can be seen. The words Allzh and akbar are inscribed on
their poles which are crowned by crescents. Apart from these motifs,
we can recognize some details in the representation of the throne which
reveal several characteristics of the traditional Muslim descriptions®, In
accordance with these, the back of the royal chair seems to have en-
crustments. Reference is also made to four palm-trees surrounding the
throne and to a pair of lions which stand guard on either side. From the
trees we can discover the trunks of only two, but we can see three pairs

3 It seems to be quite natural to at-Ta‘labi to speak about the people of Solomon as
real Muslims (al“Ara’is 233f). He even goes as far as claiming that the $ehida was inscribed
on the King’s famous ring which was presented to him by Gabriel (ihid., 361).

® See e.g. av-Tatlabi, al“Ara’is 340f.
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of lions. Among the birds e.g. a peacock, a pigeon, a raven, an owl, an
eagle etc. are easily identifiable.

Solomon’s attendants who draw up behind Bilqis’ messenger wear
cuniclike robes, sandals made of strips of leather and are armed with
spears and shields. On these the inscription Allah akbar and the sign of
the hexagram can be observed. In contrast to their general appearance
which may even evoke the atmosphere of Biblical times’, the daggers
in the belts of the warriors look rather like the typical Yemeni gambi-
yas. Behind the armed men a big, green flag adorned with the words
"Allah akbar and a figure of the crescent is hoisted. Another crescent ap-
pears also on the pole of the flag.

The army of the animals is represented by an elephant, a lion, a gi-
raffe, a camel, a horse and a calf (?).

The figures of the jinns to the right of the throne look completely
different from the devils of our previous picture. Their bodies are
painted in dark brown, while the colour of their eyes and long teeth is
red. In place of the usual horns, they are provided with exceptionally
long ears. The tails which end in an arrowlike shape are familiar from
the former representation. In a somewhat strange way, the jinns seem
to hold flags traditionally made of bulrush and used as fans or to whisk
away flies. As a matter of fact, the axes with which they are armed on
our first picture would have better fitted their frightening character.

Erom the aforesaid it has become clear that the artist collected dif-
ferent episodes from the legends about Solomon which all were destined
to transmit the general message of the whole representation: “Islam is
triumphant”. The occurrence of the hexagram and the Islamic symbols
together is not necessarily meant to express the victory of Islam over
Judaism. On the contrary, it serves to demonstrate in the spirit of the
Tslamic legends (especially those preserved by at-Ta‘labi) that Solomon
and his people were in reality Muslims. Imitating the function of a

7 The Old Testament refers to spears and shields as the customary weaponry (seee.g.
2 Kings 11,12).
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Christian icon, the basic task of this picture can be discovered in streng-
thening the believer in his or her faith. '

Compared to the style of the previously published print, the artist
this time seems to be more modern in realizing his work. Probably in
consequence of this, his figures appear more faithful to the Biblical
epoch. This is not in contradiction with the fact that one of his main
concerns lies in the simultaneous presentation of the typical symbols of
Judaism and Islam. Of course, he is totally unaware of a mistake: not
only are the Islamic references completely anachronistic but so is the
hexagram which as the “Shield of David” has only become the symbol
of Judaism in relatively recent times?, Taking all these traits into con-
sideration, we are tempted to suggest that the picture was drawn in the
first decades of our century definitely before the foundation of Israel
since no artist in Egypt or elsewhere in the Arab world would have
thought of introducing the Jewish symbol in such a friendly setting after
the first Arab-Israeli war.
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THE BACKGROUND MOTIVES
OF THE QARMATI POLICY IN BAHRAIN

Istvan Hajnal

Budapest

Thanks to the combined influence of Harigite doctrines, Mu‘tazilite

practical theology and late Hellenistic and Neo-Platonic philosophies,
significant changes took place in the ideology of the opposition Sitite
groups that manifested their social discontent at the time of the disinte-
gration of the late “Abbisid caliphate in the middle of the 3rd/9th cen-
tury.
As a result of these ideas, communities of a new type arose within
the ite milieu which supported their radical political and military be-
haviour by the proclamation of the immediate advent of a theocratic
and charismatic leader, the Imam-Mahdi from the Prophet’s house’
(min abl al-bayt)'. Later the large-scale ideological and political move-
ment of the Ismailiya led to the formation of two Siite statehoods in
the territory of the Muslim Empire, one the Fatimids in North Africa
in 298/910, the other the Qarmatis in Eastern Central Arabia, in Bah-
rain in 281/89%4.

They based both their legitimacy and their policy aimed at over-
throwing the ‘Abbasids on the representation of this theocratic and
charismatic leader, the Imam-Mahd?. The presumed ideological-political

! The Messianistic idea of Judeo-Christian origin became central to that section of
the 5i°a, namely the Isma‘ilis, who cranslated it into the return of the Imim, who will fill
the earth with justice and righteousness as it is filled with injustice and inequity. Accord-
ing to a relevant tradition narrated Qadi an-Nu‘man in Sarh al-abbir (See in: Ivanow
1942: Texts 23.):

il LS Yoy Unnd (2,31 Slad ooy Sopead gl Al il ouallal el Bsws 3l Jus o (g2
aile) b el cubay Lalley 1oy

2 The doctrine of the imamate preached by the Isma‘ili da“wa of the second half of
the 3rd/9th century centred around the Mahdiship of Gafar as-Sadiq’s grandson, Muham-
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relations of the two Siéite states referred to in the contradictory medi-
eval Arabic sources and also brought to light by modern research have
attracted considerable attention, and widespread polemics have devel-
oped around them’.

The first orientalist to deal with the events was M. de Goeje (1836-
1909) who came to the conclusion, on the basis of the sources available
at that time, that the Qarmatis acted on the orders of the Fatimids even
if sometimes they exceeded their authority. He further held that with
minor deviations, the Qarmatis maintained their close cooperation with
the Fatimid Isma<lis until the Fitimid conquest of Egypt in 358/969
when they broke openly with the Fitimids (de Goeje 1886:81ff).

W. Ivanow (1886-1970), the pioneer researcher of the Isma‘iliya, re-
jected any kind of relation between the Fatimids and the Qarmatis on
the basis of their doctrinal differences (Ivanow 1940:43-85).

B. Lewis, in the summary of nearly fifty years’ scientific achiev-
ment, regarded the Qarmatis in Bahrain as separate in their origin but
believed that by preserving their autonomy they still recognised the Fa-
timids. He consideged the subsequent conflicts between the two Stite
statehoods as hostilities between the moderate and radical wings of the
Ismaili movement (Lewis 1940:80, 84-86, 88-89).

According to the opinion of S. M. Stern (1920-1969), after the split
of the Ismi‘ili movement the Qarmatis of Bahrain still supported the
original doctrine and did not accept the new, the later official Fatrimid
dogma of the visible Imim appearing at the head of the community. He
holds that although the Fitimid caliphs were not recognised as Mahdi-
Imams but as political leaders and as the expected Mahdi’s representa-
tives, some cooperation was still maintained with them. He found an ex-

mad b. Isma‘l who had disappeared and was about to reappear as the Q2’im and to rule
the world. See: Daftary 1991:131. For the character of the early Ismiili communities see:
Nagel 1972:5-10, 73.75. Cf. Madelung 1961:43-54; Halm 1978:6-8; Daftary 1991:131-132.

? The standard work on the Qarmatis of Bahrain remains de Goeje 1886. Cf. Made-
lung 1959, which is the best modern survey of the sources on the later history of the Qar-

matis of Bahrain and contains critical reappraisal of de Goeje’s work. Excellent recent
contributons are contained in Halm 1991 (esp. 37-38, 58-60, 225-236, 334-341).
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planation for the mysterious features of Qarmati history and the later
Fatimid-Qarmati open conflicts in this ambiguous relationship (Stern
1983:295-296).

It was in the sixties that W. Madelung put together an overall study
on the subject by introducing new sources. He came to the conclusion,
over the question of origin and unity, that although the Qarmatis in
Bahrain and the Fatimids came from the same faction, they were going
their own ways from very early times as far as developing their teach-
ings on the imamate is concerned, and this is the reason why they were
rather hostile towards each other (Madelung 1959, 1961, 1988:96-98).
Two outstanding recent scholars of Isma‘ili studies, H. Halm (1988: 205-
208: 1991:64-67, 176) and F. Daftary (1993:130, 134, 138-139) concur
basically with his point of view.

So much importance was attributed to Fatimid-Qarmati relations
in medieval chronicles and polemical treatises as well as in scientific re-
search, that external relations of the Qarmatis of Bahrain which did not
concern the Fatimids were disregarded both in sources and publications.
However, some economic and social historical publications on analysing
the period does draw our attention to their significant non-Fatimid ex-
ternal relations and to the strong inherence of commercial interest that
lies behind their vigorous military expansions and changeable policies®.

On further consideration of these opinions we wish to discuss the
formation of these relations as well as the development of the Qarmati
community and statehood with reference to background motives, as far
as these can be inferred from the sources.

Concerning the sources, it should be noted that due to lack of ad-
equate Isma‘ili sources we depend mainly on the reports of their oppon-
ents. Therefore the non-Fatimid sources remained essential for studying
the history and doctrines of the early Isma‘ilis or Qarmatis. Among
these the heresiographies are important, especially the works of the
Imami-S¥ite, an-Nawbahti (Firaq 61-64) and al-Qummi (Magalat 83-86.

4 Busse 1969:337-338, 365, 396; Shatban 1976:144-145; Ashrtor 1979:161-167; Kennedy
1989:193-195, 289-292.
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Engl. transl. Stern 1983:47-53), who wrote slightly before 286/899 and
whose works represent the earliest $ite sources dealing with the open-
ing phase of Isma‘ilism. The writings of the polemists are a very im-
portant kind of non-Isma‘ili source on early Ismatilism. Though they
aim to discredit the Isma‘ilis through their defamations and misleading
accounts, the polemists were generally better informed than the early
Sunni historians concerning the doctrines which they intended to refute,
perhaps because at least some of the polemists had access to contempo-
rary Ismafili sources. The anti-Isma‘ili treatise of Ibn Rizim® who work-
ed in Bagdad during the earlier decades of the 4th/10th century, is pre-
served in fragmentary form by Ibn an-Nadim (al-Fibrist, 238-240. Eng].
tr. Dodge I, 462-472) and other latep;\sources. But it was utilized ex-
tensively by the Sarif Aba l-Husayn Muhammad b. “Alf better known
by his nickname, Ahi Muhsin an “Alid resident of Damascus who pro-
duced an anti-Isma‘ili polemical treatise of his own around 370/980.

Substantial passages of a lost treatise, which evidently contained
separate historical and doctrinal parts, are preserved mainly in the writ-
ings of three Egyptian historians, namely an-Nuwayri (d. 732/1331) (Ni-
héya XXV, 187-317), Tbn ad-Dawadari (d. 736/1335) (Kanz VI, 44-179),
al-Magqrizi (d. 845/1441) (Jetiiz 151-178).

The polemical writing of Ibn Riziam and Aha Mubhsin which does
not survive directly, obviously contained valuable details of the early
history of the Isma‘ilis and Qarmatis.

As for the historical sources, the most important is the work of the
Sabean Tabit b. Sinan from Harran (d.375/ 974), who continued the
chronicle of at-Tabari on the Qarmatis till 345/957 (Abbar al-Qarimita
183-247). His reports were followed by Miskawayh (d. 421/1330) (Taga-
rib al-Umam, 11, Engl. tr. IV-V), a high ranking officer in the Buyid
Court, in his work on the late “Abbasid period, which is a very impor-
tant source for us on the history of the Qarmatis of Bahrain between
311/922 and 379/984. The work of Ibn al-Atir (d. 630/1238 (al-Kamil
VIIIX) - the outstanding figure of late Muslim annalistic historio-

® Abii ‘Abdallzh Muhammad Ibn Rizim av-Ta’1 al-Kufi, Kitab fi vadd “ali l-ismailiyya.
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graphy, who, without references, used the works of at-Tabari and Tabit
b. Sindn - is also important. These facts show that the main source for
Miskawayh and Ibn al-Atir was Tabit b. Sinan at that period.

The Ismatili d#“wa appeared in Bahrain, in the coastal region to the
south of ‘Iriq, in Eastern Arabia, in 281/894 or perhaps even earlier, in
273/886 (at-Tabari, Tarih 111, 2188). In the early Islamic period the term
Bahrain applied to the mainland areas of the Hasa province of today’s
Saudi Arabia as well as to the island nowadays called Bahrain, which
was then known as Uwal’. Bahrain was near to the centre of the ‘Abba-
sid empire and was situated on one of the main routes of transit trade.
This area was inhabited by a heterogenous population of peasants of
Nabatean origin in the oases, and of merchants of Persian and Jewish
origin travelling in the Gulf to such ports as Basra and Siraf. The towns
of Bahrain were interested in increasing their share in the great Indian
trade of the Gulf. In the countryside and desert areas there were poor
roaming Bedouin who disapproved of the rich sedentary population.
Formerly the province had been a stronghold of the Hawarig, then of
the slave revolt of the Zang. Si‘ite communities still existed in its towns
and the hostility between the province and the rich Sunnite Basra was
strong’.

Like many other Qarmati leaders, the man who started the move-
ment in Bahrain was an Isma¢ili missionary of Persian origin, Abu Sa‘id
al-Gannabi. He was sent there by the Qarmati leaders of South ‘Iraq af-
ter his successful mission in South Persia. This is reported by the major-
ity of the sources, which add that with the split of the Isma‘ili move-
ment Abi Sa‘id sided with the rebels against “Ubaydallih, the visible
Imam at the head of the community, and killed a certain Abi Zakariy-
ya’ at-Tamami or az-Zamami, a missionary (d4%) with whom he had
previously cooperated and who had remained loyal to the ‘manifest
Imam’™.

6 On the region of Bahrain, see art. Babrain, EI*. Cf. an-Nagm 1973:17-37.
7 On the inhabitants of Bahrain and their occupations, see ibid. 41-78, 81-98, 127-144.

8 According to the Ibn Rizim/Aha Muhsin account the Ismi‘ilis of the second half
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As W. Madelung points out in his seminal works (1959:44; 1961:59)
that the doctrinal reform carried out by “Ubaydallah, who later became
the first Fatimid caliph, served to split the Ismaili movement into two
hostile factions in 286/899. There were Isma‘ilis who accepted the re-
form, the later official Fatimid doctrine of the imimate, according to
which there was a visible Imam at the head of the Isma‘ili community,
and they accepted the continuity in the imamate which had been trans-
mitted down to the line of the direct descendants of Ga“far as-Sadiq (d.
148/ 765)’.

The Qarmatis of Bahrain and other dissident eastern Ismasilis, refus-
ing to recognize the Fatimid Imams, adhered to their original doctrine
after the establishment of the Fitimid caliphate, and they were still
awaiting the appearance of their hidden Imam, Muhammad b. Ismatl,
as the Mahdi who would initiate the final religious era®.

By 286/899 Abu S$a‘id had won converts amongst the bedouins and
the Persians living there and he married into one of the leading trading
and landowning families, that of Hasan b. Sanbar. He also looked for
allies from the Bedouin of the desert and found them in the Bani Kilib
and Banu “Ugayl".

With the support of the nomadic tribes, Abi Sasid conquered a
large part of Bahrain and also the town of Quatif in the coastal region of

of the 3rd/9th century recognised only seven imims, the last one being Muhammad ibn
Ismacl, the expected Qa'im and the seventh Natiq on whose behalf the da*wa had been
propagated in “Iriq and Bahrain. The belief in the Mahdiship of Muhammad ibn Ismacil
had left no place for further imims after him.

In 286/899, after his succession to the leadership in Salimiyya, “‘Ubaydallah, the
future Fatimid caliph, introduced continuity in the imimate claiming to it for himself and
his predecessors. This point of view became the official doctrine of the Farimid Ismatilis
who recognised a series of “hidden imims” between Muhammad b. Ism<l and ‘Ubayd-
allah. For a detailed discussion of these concepts, see Daftary 1991:134-135.

? Ibn Rizam/Ahi Muhsin in: Ibn ad-Dawadari, Kanz 55-56; an-Nuwayri, Nibaya 233-
234; al-Magrizi, [tti'az 159-160. Cf. Tibit b. Sinan, Abbir al-qarimita 192-3.

'* Dafrary, 1990:105-106; 1993:137-139. Cf. Madelung 1988:95.98.
" See Ibn ad-Dawadari, Kanz 56. Cf. al-Masidi, Tunbih 339-340.
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Fast Arabia. In 287/890 the troops of Abu Sa‘id controlled the terri-
tories around Hagar, the capital of Bahrain, and were approaching
Basra2. The partnership between the Abu Sa‘id mission, its followers
among the settled population, and the bedouin was to prove extremely
effective, and the developing Qarmati community became frightening
for their neighbours.

In 287/900 the Qarmatis were in control of the suburbs of Hagar,
and after a long siege the seat of the ‘Abbasid governor was taken®. At
the same time an “Abbasid army was decisively defeated and the Qarma-
tis of Bahrain began to threaten the city of Basra itself".

Abi Said established his headquarters at al-Ahsa’ which later be-
came the capital of the Qarmati state in Bahrain in 314/926. Then the
Qarmatis extended their control to the adjoining regions, including
Yamama and “‘Umin. Security of life and property was guaranteed to
the local inhabitants (an-Nuwayri, Nibaya 238; Abd al-Gabbar, Tatbit
300-301).

This first militant stage in the history of the Qarmatis of Bahrain
was brought to an end in 300-1/913-14. According to the prominent con-
temporary historian of Bagdad at-Tabari (d. 311/922) and the majority
of the later Muslim chroniclers Abu Sa‘id al-Gannibi, the founder of the

12 oo Tabari, Tarib, ed. by de Goeje III, 2188, 2192-2193; Engl. tr. Rosenthal
XXXVIIL 77, 82-83.

13 [ refers to “Amr al-Ganawi who was appointed by Caliph al-Mu‘tadid in charge
of al-Yamima and Bahrain in 287/900. During the struggle with the Qarmatis he was
captured, later released with a letter to al-Mu‘tadid. On the Qarmatis’ message and the
Caliph'’s reaction see Tabari Tarih, 111, 2197; Miskawayh Tagirib, V. 13-16; Ibn al-Gawzi
Muntazam V, 133ff. Cf. Rosenthal 1985: fn. 444.

14 There is a considerable disagreement among the arabic sources as to the date of
the Qarmai attack of Basra in 301/913. In fact it is very probable that the raid was not
so simultaneous with the Fitimi invasion of Egypt as it had been assumed. See, al-Mas‘Gdi,
Murag VI, 280; Ibn al-Arir, Kamil VIII, 4% Miskawayh, Tagarib 1, 33ff. “Arib, Sila 38,
al-Hamadani, Takmila 41. 1bn Haldin’s account in his Thar IV, 181-195 differs from other
sources in some important respects but he does not seem to be reliable in this matter. Cf.
Madelung’s reassessment (1959:46-50) of De Goeje’s view on the question.
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Qarmati community and state in Bahrain, was murdered in this year.
He was succeeded by the eldest of his seven sons, Abi -Qasim Sa‘id®,
who governed with a council of notables (al-Iqdaniya) in the following
years.

During his rule the Qarmatis refrained from troubling the terri-
tories of the caliphate and to maintain good relations with the ‘Abbisid
court were in fact engaged in extensive negotiations with the famous
‘Abbasid vizier °Ali b. <Isa b. al-Garrih (d. 334/ 946) on his peace initia-
tives. “Ali b. Isa, after assuming office in 301/913 and again in 303/916,
dispatched embassies to the Qarmatis',

Presumably they decided on the development of commercial rela-
tions with other regions of the Gulf due to their geographical situation,
and they seem to have sought a subsidy and trading opportunities from
the ‘Abbasid government. Their effort was accepted by the ‘Good Vi-
zier’ in the hope that by allowing them to. develop their trade he would
avert the danger of the Qarmati invasion of South Iraq. While ¢Ali b.
“Isa was powerful in the ‘Abbisid government, this policy of ‘privileges
for peace’ prevailed, and before being dismissed from the vizierate in
303/915-16 he sent presents to the Qarmatis of Bahrain and granted
them prerogatives such as the use of the port of Sirif and the right of
free trade in it”. Therefore the Qarmatis who had been quite busy

" On the succession of the Qarmati leadership, see al-Maqrizi, Jt1i%z 165; Tabit b.
Sinan, Abbar al-garimita 211; Ibn al-Agr, Kamil VII, 527; Miskawayh, Tagarib 1, 33. Cf,
Scanlon 1960:29-48.

' In 301/913 “Ali b. ‘Is3 advised the Caliph al-Muqtadir to communicate with the
Qarmati leader Abt Sa‘id and wrote in the caliph’s name a letter admonishingand rebuk-
ing and summoning the Qarmatis to obedience. Although Abu Sa‘id died before the mes-
sage reached him the Qarmatis sent a conciliatory reply to the Court and they released,
as a gesture the captives whose cause the messengers had pleaded. On the exchange of
lerters see ‘Abdalgabbar, Tatbit II, 380.6-9; Miskawayh, Tagarib 1, 34.12-35. Ibn al-Atir,
Kamil VIII, 84; an-Nuwayri, Nibaya XXV, 276; Tabit b. Sinan, Tarib 211. Cf. Bowen
1928:136-137; Halm 1991:225.

u According to “Arib (Takmila 59). See Sabi’, Wiuzara® 292-293:
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with their own affairs for over seven years were to continue to be so
for another decade.

In 311/923-24 or probably even earlier Abu 1-Qasim Sa‘id was
forced to resign by his younger, much more militant brother Abu Tahir
Sulayman, and in the next year <Ali b. Isa lost power to the Srite Ibn
al-Furat (d. 312/924) who was less inclined to take a conciliatory
attitude towards the Qarmatis of Bahrain. Thus they ended their tempo-
rarily peaceful relations with the Abbasids™.

A few days after the change of wazirs in the court of the caliph the
Qarmatis of Bahrain started a series of lightning attacks on the towns
of southern “Iriq during which they sacked Basra and Kifa repeatedly
and raided pilgrims’ caravans.

The first attack was against Basra”. They took the wealthy city by
surprise at might and looted it for eighteen days before returning to
Hagar. Ten months later they attacked a pilgrim caravan (hagg) return-
ing from Mecca to al-Habir, and captured many distinguished pilgrims,
among others the amir Abi |-Hayga’ ‘Abdallih b. Flamdan who had
been charged with the protection of the caravan®.

These two attacks were to characterize all the others that happened
intermittently over a period of almost half a century®.

LI pelitis pa iy glad (e pedlad Dol 2l s ) e e 02 e S L) aia
(peaSy s pauod Oy 3 gl pgd UL palilay Ll 0 Jaally bl all
18 <Al7 b. Isi who was known for his anti-*Alid attitude was called a Qarmati by his

personal enemies. As a result, he was forced out of power from his office. See °Arib, Sila
59: Miskawayh, Tagarib I, 105-121; an-Nuwayri, Nibaya 276-277.

19 \When the Qarmatis entered the town of Basra they said to the inhabirants: “Woe
to you! How pitiful is your petty sultan in removing from his side thar venerable man
(i.e. <Ali b. Isa), [an act] the consequencies of which he will soon see.” See “Arib, Sila
110.

20 Miskawayh, Tagarib I, 104-105, 120-121; ¢Arib, Sila 110-111; Tabit b. Sinan, Abbar
al-qaramita2 12ff; Tbn al-Adtir, Kamil VIIL, 155; Ibn Tagribirdi, Nugam 111, 211. Cf.‘Adwan
1981:122-125.

2 {1 the bartles many military leaders on both sides played important but ephemeral
roles and there is understandably little information available about them.
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The events of these military expeditions as reported by the
historians shed light on the motives of Abd Tahir’s new policy.
Whereas his father, Abi Sa“id, had been supported at the begining of his
movement mainly by the bedouin, Aba Tahir began to build up a po-
werful state. He pursued an expansive external policy by which his
nomadic military troops acted to promote the interests of the mer-
chants, the most important stratum of the townspeople of Bahrain.
Their interests were from then on a decisive factor in his policy,
determining both the internal conditions of the developing Qarmati
statehood and its external policy. The successive changes of this policy
are clearly indicated by the accounts of the chroniclers. Amid these
political changes an independent Qarmati state developed out of what
had been simply a radical Messianic movement, legitimized by the
representation of the theocratic leader of Imam-Mahdi, and this state
effectively enforced the measures of militant external policy in defence
of its commercial interests.

The Qarmatis had previously been granted in 303/915 trading rights
in Siraf, but they had soon come to realize that due to their regional lo-
cation it was not sufficient. Their purposes were to capture a share in
the profits of the trade of the Gulf and the Syrian-Iraqi and Arabian
deserts.

Thus they proceeded to occupy the ports of “Uman, and so came
to dominate the Gulf’s Arabian coast. They next tried to establish
points of control on the Persian side of the Gulf. Their attack on Basra
was enough to frighten the trade away from this flourishing port and
divert it to their own ports where they imposed and collected their own
taxes”. For the land routes they first turned to the pilgrim caravans
which were also important trade caravans. Then they turned to the
north-south trade route bordering the Syrian-Iraqi desert, and tried to
attack and dominate the market towns along this route. Their intention

* 1bn Hawqal Siivat al-ard 25; Mas‘idi Tanbib 393; Miskawayh 1. 139, 284,
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was to seize what they considered to be taxes and what their opponents
preferred to call protection money (hifara)®.

Some time later Abii Hay$a’ and other prisoners of the first attack
on the pilgrim caravans were released and arrived in Bagdad as delegates
from Abu Tahir, demanding that al-Ahwaz, Basra and even other ter-
ritories be yielded up*. The Qarmati claim was rejected, and in 312
/924-25 the pilgrims were attacked again and Kafa was sacked”. The
hagg of 313/926 was allowed to go in peace only after the payment of
a hefty sum®.

In 314/926, when the Qarmatis were busy with the fortification of
their capital, al-Ahs3’, the “Abbasid caliph, al-Mugtadir (295/908 - 320
/932) recalled to <Irag Yusuf b. Abi s-8ag, the ruler (amir) of Adar-
biygan and Armenia, in order to keep the Qarmati threat in check?.

In 315/927 the Qarmatis again plundered Kifa. Then, when Bagdad
itself was threatened, the wazir al-Hasibi (d. 328/940) sent to Ibn Abi
s-83§ for more troops. Ali b. Is3, realising that Ibn Abi s-Sag would not
be successful, suggested that it would be better to employ the bedouin
Banii Asad to guard the hagg and the Band Saybian to attack the Qarma-
tis. His advice was not accepted and the caliph’s troops were again de-
feated. Tbn Abi s-Sag himself was captured and later executed in 315
/928%,

B Miskawayh, Tagirib I, 145-146, 173-182, 201; “Arib, Sila 118, 134; al-Hamadani,
Takmila 52-53; Mas‘adi, Tanbih 390. Cf. Busse 1969:365, 396.

% According to Ibn al-Atir (Kamil VIIL, 155fF):
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See Miskawayh, Tagarib I, 139.14-16; ‘Uyun I, 236.15-16; Ibn Tagribirdi, Nugim 11, 212.
Cf. ‘Adwan 1981:1224.

5 Miskawayh, Tagarib 1, 145-146.
2% See Uyin 1, 226.
7 <prib, Sila 1, 128; Miskawayh, Tagarib 147-148.

28 O the details of the military events see Miskawayh, Tagarib 1, 172-177. CL.
Bowen's appraisal (1975:266-275).
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Thereupon the Qarmatis advanced up to the Euphrates, seized al-
Anbar and crossed the river with the purpose of entering the capiral.
Bagdad was alarmed at them but their progress was halted by the army
of Mu’nis al-Hadim (d. 321/933), the “Abbasid commander in chief
(amir al-umara’), who had earlier fought the Fatimids in their Egyptian
expedition”. This campaign, lasting for almost two years, incited the
Qarmatis of Southern ‘Iraq, who were concentrated in the suburb
(sawad) of Kufa, to rebellion®. Then the Qarmatis of Bahrain with-
drew to the western bank of the Euphrates and returned to Bahrain, be-
cause of the confused state of their internal affairs in 317/930°.,

According to the relevant sources, their extreme military actions
were accompanied by radical religious alterations. Abd Tahir, like other
Qarmati ‘missionaries’ (duat), was at that time predicting the advent of
the Mahdi following the conjunction of Jupiter and Saturn in the year
316/928. This event, according to Isma‘li tenets, was expected to end
the era of Islim and initiate the seventh final religious era®. Therefore
the Qarmatis intensified their attacks on their opponents as the expected
date approached”. For the reception of the ‘Expected One’ (al-munta-
zar) the Qarmatis had already completed the construction of a ‘place of
refuge’ (dar al-bigra) near al-Ahsa’ called ‘al-Mu’miniyya™*.

* Miskawayh, Tagarib I, 178-181.

1t concerns the Bagliyya revolt. On the revolt itself see “Arib, Sila 132ff, 137, 162,
Ibn al-Atir, Kamil VIII, 1244f, 132, 136, 200. Cf. EP I, 962.

! Miskawayh, Tagarib I, 182-187.

2 The dais of Rayy were in close contact with those in “Iriq and with the Qarmatis
of Bahrain and like them they also were expecting the reappearance of the Mahdi-Imam
for the year 316/928. Cf. Madelung 1961:75ff; Daftary 1990:162-163; Halm 1991:229-230.

2 Miskawayh, Tagarib 1, 183; Mas‘idi, Tanbib 385; Ibn al-Gawzi, al-Muntazam V.
216; Ibn Katir, Bidaya X1, 157.

* The leading spiritual authorities of the Qarmatis lived mostly in Iran. Muhammad
b. Ahmad an-Nasafi (or an- Nah¥abi), a 44 in Transoxania, wrote a Kitib al-Mahsal pro-
bably about 300/911 which found wide acceptance among the Qarmatis as a comprehens-
ive exposition of their esoteric thought. It introduced the Neoplatonic Isma‘ili cosmology
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Their military activities culminated in the conquest of Mecca during
the pilgrim season in 317/930. Having spent eight days in pillage and
massacre, they slaughtered the pilgrims and the inhabitants and removed
everything of value from the shrine. They also carried off the Black
Stone of the Ka‘ba, thus spectacularly demonstrating the end of the
Islamic era®. Their action, however, may also be viewed as a clear as-
sertion of their objection to the use of this religious occasion for com-
mercial purposes, from the benefits of which they had been excluded.

Their previous attacks on the pilgrim caravans had not achieved the
desired results. In order to accomplish them they had to take the Black
Stone away, which was, and still remained, a fundamental requirement
of the rituals of the pilgrimage. Their unprecedented act shocked the
Muslim world, and most of our sources relate that shortly afterwards
the Fatimid caliph ‘Ubaydallah al-Mahd sent a letter to Abu Tahir re-
proving him and requesting him to return the Black Stone. This de-

mand was rejected along with a similar one put to him by the ‘Abba-
sids™.

which largely replaced the earlier doctrine and later was also adopted by the Fatimid Is-
madilism. Cf. Madelung 1988:96ff and Halm 1991:2034f.

% Magrizi, [tti‘az 182; Ibn ad-Dawadari, Kanz VI, 93; Miskawayh, Tagarib 1, 201.

% There are different narrations on the background of these events. Tabit b. Sinan
(Tarih 224) and Ibn al-Arir (Kamil VIII, 208) quoted the reproving letter of “Ubaydallah.
According to Ibn al-<Imad (Sadara 1, 284-285) they acted upon the order of the Fatimids.
The most complete variant of the above mentioned letter is preserved, however, in an Is-
misili source still in MS. (Fusil wa-abbar, quoted by Tamir 1993 I, 176):
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i il JELI1y ¢ paty sl 1l g Galusall glaad Jilyal paaill e pia, plad] Lk
S 3 g pge S Raaiall Ll 3 Togaall JlaeTl o (Ko, @1 L Lidlyy o apleay Lo sy
el Ui g Bl 0 Lale wila gadial) Joall 1agy oS5 son ] agadl saadl Jany pe) S o
Jae m i i Lus il Y1y T3l g Sl ol i3m0y Lilys e giiiany plad1 ¥y (ol Layas Y
ey gladly Jiad s ploall 1S Jal e oy ol oo el b 1) Laage y Ltalpal Gadlas Tant
Lo el Ji3 Y spany ol il Y1y B piteal BaSl 6 gl 35 gl e 4 Le ploadl

V) Lm0 Y e peall Jlad o Dl a3, Ll (g pan )l Gl o Lty LS e 1w Ll
caraat @ elacl
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In 318/930, with the conquest of “Uman, the Qarmatis obtained he-
gemony over the region, and thus became an imminent danger to their
neighbours. They were finally in a position to reattempt the conquest
of South “Iraq. In 319/931 they advanced, however, only as far as Kifa,
which they plundered again for twenty-five days”.

Their indomitable advance was checked by internal troubles devel-
oping in the Qarmati community in Bahrain. During the period of Ra-
madan in 319/931 Aba Tahir, who had been expecting the coming of
the Mahdi since 316/929, transferred the rule to a young Persian prison-
er from Isfahan in whom he recognised the expected Mahdi. But events
took a very different turn from what had commonly been expected for
the advent of the Mahdi. And the young Isfahani indeed proved to be
rather a restorer of Pefsian religion than that descendant of ‘Ali ‘from
the Prophet’s House” who had been expected by the dissident eastern
Isma‘ilis to reveal the truths concealed in the scriptures of the Prophets
of Judaism, Chistianity and Islim, and to put an end to the era of Islim.

The reign of the Isfahani lasted for only eighty days. He ordered
damnation of all Prophets and the worship of fire. Then he allowed
various extreme actions and some prominent Qarmati leaders to be put
to death. Abi Tahir was finally forced to execute him and acknowl-
edged that he had been decieved by the false Mahdi®. This unfortunate
attempt of the theocratic statehood of the pseudo-Mahdi shows that the
expectation of the Qarmatis of Bahrain for the advent of Mahdi was not
related to the Fatimid visible Imam-caliphs, though the background mo-
tives of the events are complicated and obscure®. -

The episode of the theocratical “coup attempt” of the pseudo-Mahdi
severely demoralized the Qarmatis of Bahrain and weakened their influ-
ence over other dissident Isma‘ilis in the East. Many of their adherents,

¥ See Ibn Tagribirdi, Nugim III, 228.

% Miskawayh, Tagirib 11, 55-57; ‘Abd al-Gabbar, Tatbit II, 389-390; Ibn al-Atir, Kimil
VIII, 351-352; al-Birani, Atér 213. :

¥ See de Goeje’s opinion (1886:129, 173, 194) and Lewis 1942:75-76. Madelung (1959:
74-75, 80-82), however, completely revised de Goeje’s views.
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mainly of the “Agamiyyiin of ‘Iriaq and the tribal Arab chiefs, left Bah-
rain and came to offer their services in the armies of the Sunni rulers
during the following decades®.

After the rejection of the pseudo-Mahdi, the Qarmatis of Bahrain
returned to their former beliefs and claimed to be acting on the orders
of the hidden Mahdi, but in the years following the desecration of
Mecca and the interlude of the pseudo-Mahdyi, their commercial interests
became again the primary factor of Qarmati policy.

They carried out futher raids on Southern Iraq and South Persia
and continued to cross the pilgrim caravan roads. Two coastal towns in
Fars suffered at their hands, in 321/933 Siniz and in 322/934 Taw-
wag*. Their purposes were clearly to ruin those centres of the textile
industry which competed with al-Ahsa’.

Since pilgrimage had become impossible for years and the Qarmati
military actions were continuing, the chamberlain (b4gib) of the ‘Abba-
sid caliph ar-Radi (322/934 - 329/940), Muhammad b. Yagqit, in 322
/934 entered into negotiations with Abi Tahir for recognition of the
authority of the caliphate, to put an end to his interference with pil-
grimages and for the restoration of the Black Stone. In return Aba
Tahir would recieve official authorization for the regions which he de
facto possessed or had conquered. The Qarmatis refused to restore the
Black Stone but agreed to stop obstructing the pilgrim routes and offer-
ed to have the Friday prayer (butba) read in the name of the “Abbasid
caliph if they were allowed free use of the port of Basra.

% Arib, Sila 163, 168; ‘Abd al-Gabbar, Tatbit 11, 392-393. On the ‘agamiyyiin see
Halm 1993:228 and fn. 399, 236 and fn. 419.

! “Uyiin 1,228; Miskawayh, Tagirib II, 284ff. Cf. Busse 1969:337-338.

* Cf. Daftary 1990:163-164. Ibn ak-Agir (Kimil VIII, 220) says:
Galaldell (M 3sess daoyill salls ol Y gen) Tola cuala S5l s dane Jou ) Lol a2 b
pean glad ge Sy ol ana Guaily G Guasy Glaldl e el Lo ol aay aligy U G s Lo 5,30
sy Sy panan Yy plall Gasan Y @l U alb o Glali 380 das e ) agu¥ Laall ay ol
Hd paa Jlael (3 Laslall e 03 el o 5 all o 3oy o s 380 Y pas¥) saadl 'y o) i
Sikaal il gl n ey aly dle y 1Se N pLad
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Despite their rejection of the offer of the Court of Bagdad, with
their willingness for peaceful settlement the Qarmatis of Bahrain took
a step towards the renewal of their former policy of ‘peace for privi-
leges™. Afterwards the Qarmatis again attacked the pilgrim route, de-
feated the caliphal troops between Kifa and Qadisiyya and occupied
Kifa for several days before returning to Bahrain*,

In 325/937 Abi Tihir, who again entered Kifa, carried on further
negotiations with the “Abbasid amir al-umari’ Ibn Ra’iq. In reply to the
demand of the Qarmatis, who wanted the caliph to give them 120,000
dinars a year in silver and supplies, Ibn Ra’iq proposed that Aba Tahir
and his troops should consider themselves as enrolled in the service of
the caliph and that this sum be considered as a salary. No agreement
was achieved®,

Finally, in 327/938-939, the Qarmatis of Bahrain made their peace
with the Bagdad authorities and an agreement was concluded between
Abu Tahir and the ‘Abbasid government, due to the efforts of ‘Umir
b. Yahya, an ‘Alid from Kufa and a friend of the Qarmati leader. Under
this agreement the Qarmatis promissed to protect the pilgrimage in re-
turn for an annual tribute of 120.000 dinars from the “Abbasid treasury
and a protection fee (ifira) to be paid by the pilgrims®,

* As an obvious result of the negotiations the bagg in 322/934 passed off untroubled.
Cf. Tbn al-Air, Kamil VIIL, 220,

" Miskawayh, Tagarib 1, 367, Ibn al-Gawzi, Muntazam VI, 208-210; al-Mas‘adi,
Tanbib 337,

* The relevant account in the “Uyidn (I, 299) states that:
e sm ) Ul Tl 50 ol e 33, 0l r sy Ly T €0 wrhasal sl ol sad Ly
Ol Sy eals 5 pdd L call G pdic y Bolay Lalabey Yia Tinlal 4l s o il yalle s olsy
Oty Lelbl (b gslany ol pall (3 Base dlliy nel Jaogy laad B, aull Lo Jaas o 3,
(Biaa el Ay ealy ) la e oAl i ity cliblias L 5oy
Cf. Miskawayh, Tuagirib I, 367ff. Tbn al~(§awzf, Muntazam VI, 208-210; Ibn al-“Imad,
Sadara 11, 308ff.

* The account of Ibn al-Tmad (Sadara 11, 308) states that in 327/938-9:
O pzbag s pgo paunl plaall '_9-:1‘3‘.‘:? Cgnanl lS, 15&1.»3:3" ol ol e s dans e o asa
ol Load S B Ul ay il ad g 1ils T Janll my s T Jam S
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After the death of Aba Tahir in 332/944 his surviving brothers —
including Aba 1-Qasim Sa‘id (d. 361/972), Abu Mansur Ahmad and Abu
1-Abbis al-Fadl - ruling jointly, continued his late peaceful policy.

In 334/946, the Stite Biyid warlords took possession of Bagdad and
became the real protectors of the “Abbasid Empire for more than a cen-
tury. Prevailing over the Iranian Plateau and expanding in ‘Iraq, the
Biyids were in a favourable position to dominate most of the east-west
and north-south trade routes, and the southern sea coast made possible
for them the participation in the Indian Ocean trade. Soon after occupy-
ing Bagdad, they set out to capture Basra, which had been in the hands
of taxfarmers, the Baridis, since the last years of the central government.
Thus the important port of the Gulf was captured and the Baridis fled
to the Qarmatis of Bahrain.

Having established themselves in Basra, the Biyids attempted to
win over the Qarmatis. Although the Qarmatis seem to have agreed to
this, they had their differences with regard to their attempts to establish
control over the Persian side of the Gulf. These differences had mani-
fested themselves in the earlier doctrinal and political struggle between
them until the death of Abu Tahir in 332/944".

Therefore in 336/948, after the capture of Basgra by the Buyids,
agreements reached by the two sides made it possible for each to live in
peace with the other. The Biyids allowed the Qarmatis to have their
own custom house alongside theirs in Basra®. They were willing to go
to some lengths to win over the Qarmatis and ready to discourage trad-
ing with the port of Siraf and divert all trade to Basra where both could

Cf. Tbn Tagribirdi, Nugim III, 26; as-Suyuti, Tarih 363; as-Sali, Abbar 119. Another
important account concerning these events can also be found in the “Uyin (II, 233):
T 5, laall oe 3218 U 3 gy plad p soliadl et calia sanall Gy Gauall 3a] (YYV/AYA) Lead
aal g Sy plall S S,y obes ULl ey Guslind Jandl Gey ol
7 See Busse 1969:37-38. Cf. Sha‘ban 1976:162.

“ cArib, Sila 132, 137, 163; Tbn al-Gawzi, Muntazam VI, 208. Cf. Busse 1969:364.
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share its benefits®. The chronicles refer many times to their friendly
partnership based upon common interests. For instance the Buyids ex-
cused the Qarmatis their participation in cooperate attacks with the
Zang on Basra, and directed their repressive actions against the Zang
only. But then the Qarmatis actively supported the Bayids in their fight
against the Simanids to maintain their hold over Rayy and twice made
effort to help their partners®. Presumably they were interested in re-
taining their access to Rayy, an important connection on the east-west
trade route.

Under these cordial relations, the Qarmatis, continuing to accept
their peace agreement with the caliphal Court of their own free will,
finally returned the Black Stone of the Ka‘ba in 339/950-51, for a high
sum paid by the “Abbasid government, and not, as held by some author-
ities, in response to the request of the Fitimid al-Mansur (334/946 -
341/953).

The death of Aba Tahir in 332/944 and the return of the Black
Stone to Mecca in 339/951 represent a turning point in the development
of the Qarmati statehood: the Qarmati community, which legitimized
itself on the representation of the theocratic leader, Muhammad b. Isma-
“il, had established itself with its neighbours in the course of promoting
its economic, or more precisely, its commercial interests at first by pur-

¥ Miskawayh, Tagarib 11, 46, 117, 129, 143-144, 196, 213-218, 300-301; Ibn Hawqal,
Strat al-ard 48.

% The Qarmatis later maintained good relations with ‘Adud ad-Dawla and deputied
an official representative at Bagdad, Aba Bakr b. Sihawayh. These contacts only deterio-
rated after “Adud ad-Dawla’s death in 382/983 when his son arrested this general and pro-
voked a Qarmati attack on Kiifa. See Ibn al-Atir, Kamil IX, 29-30; Miskawayh, Tagarib
II, 117, 129. Cf. Busse 1969:65; Sha‘ban 1976:165-1683..

8 According to Ibn al-“Imid (Sadara 11, 348) in 339/951:
1518 5 0 g sm ol JU:-JhijMangj o U o Ol S (Y 5 pl¥1 el T3l kel i
sl elulin a3l o yals oliial ga el sl 1l y b0, 8l Sl 0,y 134y b Lasd
This statement may reflect their religious conviction rather than the orders of one definite
person. Cf. Miskawayh, Tagarib 11, 127; Ibn al-Agr, Kimil VIII, 367; Ibn al-Gawzi,
Muntazam V1, 367; Ibn Tagribirdi, Nugiam II, 101.
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suing a militant expansive external policy and later by concluding agree-
ments with these neighbours. Meanwhile the Qarmati community estab-
lished its state and in the end achieved its final legitimization by integ-
rating and assimilating within the existing Muslim political order. The
chroniclers do not record any further military activity on the part of
the Qarmatis of Bahrain for more than a decade.

The last outbreak of Qarmati militancy was in connection with the
Fatimid conquest of Egypt in 358/969, more precisely their appearance
in Syria in 360/971.

The Qarmatis of Bahrain had earlier demonstrated their political in-
terests in this region by maintaining good relations with the rulers of
the Fertile Crescent and the Hamdanids and the Thsidids who sent them
gifts”. The IhSidids of Egypt and Southern Syria paid them a sum of
300,000 dinars a year, which offering was to secure the safety of the
caravans travelling on the landroutes from Egypt and Syria to the Hi-
$iz®. When the Fatimids appeared in Syria and cut off this subsidy,
they invoked the disapproval of the Qarmatis who did not hesitate to
attack them.

The question of the hostilities of the Fatimids and the Qarmatis
will not be examined here, but as far as the background motives of the
outbreak of their armed clash are concerned, it should be noted that
there are political and economic, but not ideological, reasons behind
them. It should also be pointed out that there is no accurate informa-
tion in the sources to support the view that the Qarmatis had been in
the service of the early Fatimids and broke off their relations with
them™.

52 [bn al-Atir, Kamil VIII, 452; Miskawayh, Tagarib 11, 203; Ibn al-Gawzi, Muntazam
VIL, 19. Cf. ‘Adwan 1981:274-5, 309.

5 Gee Kennedy 1989:320. Cf. Busse 1969:55.

59 Most of the chronicles insist that the reason for the Qarmati artack can be found
in their indignation at the loss of subsidies both from the Th¥idids and the Hamdanid go-
vernment of Damascus. See Shaban 1976:204; Kennedy 1989:291-292; Daftary 1990:165 and
fn. 37.
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The later prosperity of the Qarmati state in Bahrain - whose eco-
nomic and social structure existing in 350/960 was reported by the fa-
mous 4/10th century geographers al-Muqaddasi (writing about 375/985)
(Tagasim 94) and Ibn Hawqal (d. 380/990) (Sirat al-ard 33-35) as well as
the changes in internal affairs which were reported by Nasir-i Husraw,
the Isma<li traveller (d. 481/1088)% in 444/1052 - was based on their
earlier violent militant policy developed for the protection of their local
economic interests. Thus the privileges they gained from their
neighbours laid down the basis of their later welfare.
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ON A POETIC $AHID OF SIBAWAYHI:
mutiariqun risa lqawadimi

Tamas Ivanyi

Budapest

1 The $ahid and its possible interpretations
1.1 In Zuhayr b. Abi Salma’s Kafiyya' line 15 runs as follows™

ahwa laba asfa‘u l-baddayni muttariq *
visa l-qawadimi lam yunsab labu $-Sabakw’

The verse is cited as a poetic $zhid" in Sibawayhi’s Kitab (Bilaq ed.
I, 100; ed. Derenbourg I, 82; ed. Haran I, 195.); a$-Santamari’s Sarh
Sawabid Sibawaybi (I, 100£); as-Sirafi’s Sark’; as-Suyuti’s Asbah (VI,
46, without mentioning the poet’s name). Sibawayhi uses this place as
an example of how an adjective with indefinite ending (sifz munawwa-
n4) may behave similarly to an active participle formed from a transitive

verb (Bib as-sifa al-musabbaba bi-l-fail fima ‘amilat fibi, Bulaq ed. I, 99-

! The poem is in the metre basit. For line 15 see Zuhayr, Diwan 172; aé-Santamari,
Sarh Diwan Zubayr 83-84. 1 should like to thank Alan Jones for drawing my attention
to this problematic expression and showing me not only the aforementioned sarh of the
Kifiyya, but also the relevant part of his book in print.

2 Tahn 1894-1900 1/1, 123 translates it as follows: “Es stiess auf sie nieder ein Schwarz-
brauner der Wangen mit dichtem Gefieder der Vorderseite, welchem noch keine aufge-
stellt sind”. Jones’s (in print, 130) translation runs as follows: “On it swoops a [falcon]
with cheel-feathers suffused with red, its fore-feathers lying tightly over one another,
bird for which traps never been set up”.

3 Zuhayr, Diwan here mistakenly reads assirks.
4 See Fischer-Briunlich 1945:169a as-abaku;, Hartn 1972 I, 257; Ya'qub 1992 11, 620.
5 A relevant quotation from as-Sirafi’s Sarh can be found on the margin of the

Billiq edition of Sibawayhi's Kitab: cf. as-Sirafi, Tagrivat I, 100.

THE ARABIST. BUDAPEST STUDIESIN ARABIC 8 (1994)
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108; ed. Derenbourg I, 81-88; ed. Haran I, 194ff; cf. Jahn 1895-1900 I/1,
122-131, 1/2 154-164).

1.2 Sibawayhi’s above mentioned explanation, supported by terms like
“made similar” (musabbah) having no equivalent in our grammatical
categories, has not been, as a rule, accepted or taken seriously by
European scholars. The only possible alternative to the concept of
similarity (tashih) seemed to be to consider the 7ash in 7is an unusual
tamyiz (‘specification’)®. This interpretation leaves us, however, with
at least two problems, a formal and a semantic one. First, it must be
emphasised that most Arab grammarians did not allow tzmyiz to be a
definite nominal construction’. Secondly, a sentence containing a
tamyiz should also be intelligible without the tamyiz®, since it only
specifies the meaning within a given circle. Now, if we delete risz /-
qawadimi, the remaining sentence (saqrun] muttarig) does not convey
a good meaning, because it is not the ‘eagle’ that is ‘spread” or ‘lying
tightly (over one another) but its feathers (or wings),

® See, e.g., Jones in print, 130: “It would appear that 7isha lqawadimi is thought of
as being an expansion of gawadima, and is therefore a tamyiz accusative, which under
normal circumstances must be an indefinite noun”. He does not go into details concerning
what is to be meant on ‘normal circumstances’ but it can be guessed as ‘in prose text’.
That would leave us with a special linguistic feature of poetry (or pre-classical poetry) or
a so called poetica licentia (darsira). The relevant linguistic literature does not, however,
mention this phenomena and, to my knowledge, no further similar data can be found
either. -

7 See, e.g., Ibn as-Sarra} 1,269: wa<lam anna lasma* allati tunsabu ‘ala t-tamyiz la
takinu illa nakirat tadullu ‘ali Lagnas; cf. Wright 1896-98 11, 122e (and Rem. D); Carter
1981:368. Some linguists (Arabs and Europeans as well), however, allowed definiteness
with the tamyiz. See, e.g., Tbn al-Anbari, Insaf 131ff; Howell 1883-1911 I, 278-295, esp.
283ff; Reckendorf 1895-98:115; id., 1921:96.

¥ 1e, it should be kalam tamm (cf., e.g., az-Zamahsari, Mufassal, 30-31).
? See Hawa 1951:431.

' See Alan Jones's translation in fn. 2.
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1.3 There emerge, however, even more important issues when inves-
tigating how this and similar cases have been handled through ages by
the followers of different (Arab or European) linguistic schools. While
for many this means an individual case or at least the application of in-
dependent linguistic notions, which can therefore be expounded on iso-
lated bases, for Sibawayhi this and similar problems appear as parts of
the linguistic system as a whole and he endeavours to explain them as
such. This effort is remarkable even if one could not accept all of his ex-
planations and explanatory methods.

1.4 Sibawayhi’s precise wording, as happened so many times with his
methods and notions, has been corrupted or misinterpreted by later
authors. In a¥-Santamari’s Sarh Diwan Zubayr (p. 84) we read: nash ar-
vi¥ali ttashih bil-maf il bibi, which is a clear misunderstanding, since
the line is not cited simply to explain a nominal ending (that of ri3), but
to find an explanation for the linguistic behaviour of the whole adject-
ival phrase muttariq risa l-qawadimi®. Others usually supplement Si-
bawayhi’s term alfa‘il with the word ism (see, e.g., Ya'qub 1992:620).
This is meant to indicate, that it is not the agent but the acuve or pas-
sive participle which is similar to the verb, and then the adjective, in
their turn, are similar to the participle. In Sibawayhi’s linguistic think-
ing, however, there is no real difference between al-fail and ism al-fail,
as is shown by his argumentation in chapter n° 40, so he, quite natural-
ly, does not make efforts to differentiate between them.

11 Medieval Arab dictionaries are quite clear about the denotation of ittaraga: ta'r
fibi taraq ay lin fi risibi wa-ttaraq fi rvisan yakiina ba‘dubi fawqa ba'd ... tagalu minba
ittaraqa $anah atti'ir ... ay iltaffa wa yugalu ittavagat al-ard ida rakibat at-turab ba‘dubu
ba‘dan (Ibn Manziir, Lisan IV, 2663).

2 {nterestingly enough, the same author, when commenting on Sibawayhi, seems
to understand somewhat better why this line was cited, since he writes: as-sabid fibi nash
arvit bi-muttarig tashiban labu fi [amal bi-smi Lf&il al-muta‘addi li-annabu sifa mitlabu
(a¥-Santamari, Sarh Sawabid Sibawayhi 1, 100).
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2 Chapters n° 37-41 (Sibawayhi, Kitab, ed. Derenbourg, 70-88) deal with
different types of similarity between linguistic categories:
2.1In chapter n° 37 the active participle is investigated when it takes an
object behaving like an imperfect verb (ugriya magra LAl al-mudari9:
hada daribun Zaydan gadan®
is similar in structure (and consequently in meaning) to
hada yadribu Zaydan gadan
The indefinite ending of the participle plays an important part in the
construction since it is (i) more fundamental (s)) than the definite
construction, and (ii) it is more similar to the verbal structure than the
genitive construction formed between the participle and its object:
hada daribu Zaydin gadan
as in the Qur’anic verse (3, 185):
kullu nafsin da’iqatu l-mawti
This type of construction is, in Sibawayhi’s system, secondary: the re-
sult of the deletion of the indefinite endings (tanwin) or the nin of the
dual and the sound masculine plural. At the same time, although the
definite genitive construction has the same meaning as the indefinite
construction, it stands closer to the nominal character of the participle
and emphasises it
2.2 Chapter n° 38 deals with participial structures which virtually
govern two objects - that is, they govern the first object only in form
(lafzan), not in meaning (ma‘nan):
ya sariga llaylati abla d-dari
in accordance with a special licence (sa‘at al-kalim)®. The basic
structure (hadd al-kalam) would, in this case, be:
ya sarigan al-laylata abla d-dari'

P In a poetic $ihid: (inni ...) wasilun babli (Sibawayhi, Kitab ed. Derenbourg, I, 70).

** Though nouns are more fundamental than verbs, definiteness is only secondary
as compared to indefiniteness (see Sibawayhi, Kitab, ed. Derenbourg, I, 6).

™ On the notion of ittisi* see Versteegh 1990.

I Sibawayhi, Kitab, ed. Derenbourg, 75.
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with the temporal adverb in the accusative. Nevertheless, the condi-
tional particle in in Sibawayhi’s sentence implies that though this
structure may Occur its use seems more unusual than the genitive
construction.
2.3 Chapter n° 39 treats the case when the participle (fa%) is used in
place of the verbal expression” alladi faala both in form (ma ya‘malu
fihi) and meaning:

bada d-daribu Zaydan (= alladi daraba Zaydan)
The resemblance of the participial construction to the relative clause is
underlied by its definiteness, which, on the one hand, is a reflex of
alladi®, while on the other hand it prevents its being annexed to its
object in a genitive construction thus making it similar also to the (more
basic) indefinite construction:

daribun Zaydan"”
2.4 Chapter n° 40 is about the infinitives (4l-masadir) which both in
form and in meaning are made similar to the imperfect verb:

“agibtu min darbin Zaydan

(= annabu yadribu Zaydan)
“agibtu min darbin Zaydun ‘Amran
(= annabu yadribu Zaydun ‘Amran)

Then Sibawayhi gives a comparison between these infinitival construc-
tions and the similar participial ones (expounded in the previous chap-
ter), stating the difference in that while the participle incorporates the

17 Sibawayhi, Kitab, ed. Derenbourg 1, 77: sara Ifail fibi bimanzilat alladi fa‘ala
‘the participle receives the status of alladi plus the perfect verb’.

18 Both as its counterpart before nouns and as its de facto equivalent in dialectal
Arabic - a linguistic fact which is perhaps the real cause of the existence of such otherwise
anomalous expressions as hada d-daribu rraguli. It is cited by Sibawayhi on account of
its similarity to the construction al-hasanu l-waghi. Interestingly enough, this kind of ex-
pressions are only acceptable for him if the object is supplied with the definite article,
otherwise they are rejected, also on the basis of similarity: there is no al-hasanu waghin
as there is no ad-daribu ragulin (Sibawayhi, Kitab, ed. Derenbourg 1, 77).

19 gibawayhi, Kitab, ed. Derenbourg I, 77.
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verbal agent (ida quita hada d-daribu faqad gi'ta bilfail wa-
dakartabu)®, the infinitive in itself cannot relate to the verbal agent (fa-
ida qulta ‘agibtu min darbin fa-innaka lam tadbur al-fa‘ila fa-l-masdar
laysa bilfa<il). Similarly, this basic indefinite construction can be
replaced by a definite one (deleting the tanwi n). In that case the
infinitive will form a genitive construction with either the agent or the
object (wa-yasir al-magritr badalan min at-tanw in), since it is a noun (as
well as it could be considered a quasi-verb in the previous construction)
(Sibawayhi, Kitab, ed. Derenbourg I, 79-81). :
2.5 Fmally, it is chapter n° 41 (Bab as-sifa al-musabbaba bi-l-fasil fima
‘amilat fibi, Sibawayhi, Kitab, ed. Derenbourg I, 81-88) which speaks
about the linguistic question dealt with in this paper. It is this chapter
that contains Zuhayr’s above mentioned line as a poetic locus probans:

muttariq risa l-gawadimi
Other similar examples are:

dabmun Swuna rrasi
and:

agabba z-zahra®
The adjectival construction (sifz) in this case consists of two parts: al-
musabbab (‘that which is caused’), which is an adjective, and its sabab
(‘cause’)?, which can be put in the accusative and on which it practises
its quasi-verbal force (‘@mal), by way of making it similar to the fz/ of
a transitive verb®,

There are, however, two types of adjectival structures which are

made similar to the fz/. The first (and principally more basic) type of
structure is the above mentioned indefinite construction. This possibil-

2 The special relation between the two is underlined in the Arabic grammatical
terminology by their having quasi-identical names: alfail and ism al-fail, a fact referred
to in 1.3.

# Sibawayhi, Kitab, ed. Derenbourg I, 82; a¥-Santamari, Sarh 1, 100f. Jahn (1895-
1900 1/1, 123) translates these two respectively as: “Stark, von grossen Verbindungen der
Schidelnihte”, and “von verstiimmeltem Riicken”.

# For this term cf. Carter 1985.

2 N . . . .
% This important additional information is left out from later works.
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ity, although placed in the centre of attention in this chapter, could not
be regarded as a generally accepted and widespread way of constructing
adjectival phrases, “since the adjective is not a verb, and not even a noun
which can assume the (structural) meaning of a verb”, says Sibawayhi
(Kitab, ed. Derenbourg I, 82).

The other type forms a genitive construction with its sabab, and
“this is better and more frequent (than the other one, i.e., the indefinite
structure with the szbab in the accusative) since it is not of the type
which acts in the same way as the verb (i.e., in its government) and it
does not share the meaning of the verb either. The other structure (1.e.,
with an indefinite adjective in it) where the adjective maintains its
indefinite meaning in spite of the definite construction (tark at-tanwin
la yugawaz bihi ma‘na at-tanwin) means also good Arabic” (Sibawayhi,
Kitab, ed. Derenbourg 1, 82).

Thus he states that it is better to supply it with definiteness by way
of attaching the musabbab (i.e., the adjective) to its sabab in a genitive
structure. In this case we get:

hada hasanu l-waghi
and:

bhadibi basanatu l-waghi
which are similar to the participial structures:

bada daribu rraguli
and:

badibi daribatu rraguli
There is but one very important difference: the fa‘il (participle) refers
back to the nominal subject (al-mubtada’), while the sifz (adjective) be-
longs to its ‘cause’

 hada daribun

but:

al-waghu hasanun

3 tashib and mugawara
How should we then understand tashib (‘constructing an expression
similarly to another one’)? In the previous chapters (n°® 37-40) one type
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of a grammatical entity followed the same rules or acted in the same
way (gara magrabu or sara bi-manzilatibi), as another more principal or
primary entity. In that case the secondary phrase will not only be ana-
logous to the original phrase in its form (or in its government of the
i‘rab) but will also replace it in its meaning (the participial construction
the relative sentence, etc.). When, however, an adjective is made to be-
have similarly to a participle (i.e., we have a case of tashib), it takes only
its form (‘imitates’ it) without obtaining the relevant meaning. That
makes tashih comparable to the ‘ala [-giwar** constructions, which may
have been much more widespread at an early time than it is usually
thought of nowadays. It should be enough to mention only one very
famous example, a variant reading of the Qur’an (9, 3):
anna llaha bari’un min al-musrikina wa-rasulibi
There is but one essential difference between ‘4l [-giwar and tashib:
the first means similarity on the basis of horizontal (or linear) vicinity,
while the other means similarity on the basis of vertical vicinity. What
connects them is the fact that their desinential (i*725) endings are not the
result of real (verbal or quasi-verbal) government but of surface simi-
larities.

4 tashih: explanation or reality?

The first linguists of the 2nd century of the higra (8th/9th century
A.D.) had felt their task had been to collect material for the usage of the
i‘rab endings (separating them from other types of endings) and to
interpret the causes of their occurrences. Their data were, by and large,
supplied by the rawis. What they really could do was to arrange and
explain, widen (by way of analogy) or narrow (inventing such notions
as sadd or darara or using others, like lahn and luga, in a new sense®)
the collected corpus. Constructions in general usage (like hasan al-wagh)
or rarely used but widely accepted poetic examples (like muttarigun risa

 For this linguistic phenomenon see Dévényi 1988 and Haddad 1992.

 For these notions see Ivinyi 1988, 1991 and in princ.
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l-qawadimi) had to be explained anyway (keeping in line, however, with
the general descriptive principle of this early Arab grammatical think-
ing), even if these explanations (the tashib, for example) seem mere
formalities at first sight. But was the usage of these constructions really
not based on formal similarities?
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NARRATIVE TECHNIQUE IN THE QUR’AN
AND IN EARLY POETRY

Alan Jones

Oxford

It is one of the ironies of Arabic literature that, whilst it is dogma
for Muslims that the Qur’an is not poetry, the commentators on it
found themselves having to lean heavily on the corpus of early poetry
when they came to elucidate the more arcane phrases of the Qur’an.
This was, of course, due to necessity, for virtually all the material in the
literary registers nearest to the Qur’an had either disappeared, in the
case of kabin and batib-type material, or had been modernized, in the
case of gasstype material.

The result was the gathering of Sswdihid, lines of poetry that were
thought to elucidate various aspects of Quranic grammar and lexico-
graphy. I would argue that the value of this small corpus has been con-
siderably overestimated. It is a treasure trove of the recondite; and
whilst such material is helpful with some Quranic problems, it is almost
always the case that those problems are of a relatively trivial, peripheral
nature, concerned with the last few per cent of the Quranic text and not
its central meaning, Of course, it would be unnatural for the commenta-
tors not to wish to try to explain every word of the Qur'an - quite
clearly they were expected to do so — but their preoccupation with the
arcane led to virtual neglect of phrases where there was less difficulty or
where poetry and the Qur’an have drawn on the same general stock of
ideas or, even more interesting, where Quranic usage appears to be a
modification of pre-Islamic usage.

It is not my intention to deal with these questions in detail here. I
have touched on them from time to time in my analyses of early Arabic
poems, and after further work I expect to write on them at length else-
where. However, they are relevant to any discussion of the relationship
between the Qur’an and poetry. Three of the topics that Tam looking

THE ARABIST. BUDAPEST STUDIESIN ARABIC 8 (1994)
https://doi.org/10.58513/ARABIST.1994.8.6



46 ALAN JONES

at, and one example of each, will indicate the sort of problem that is
involved:

a) complex overlapping phraseology:

There is a very striking example where a$-Sanfara, Lamiyyat al-
‘arab, line 21 has wa-adribu “anbu d-dikra safhan ‘I turn aside my
thought from it’ (Jones 1992:154) and Sira 43, verse 5 has afa-
nadribu ‘ankumu d-dikra safhan ‘shall We turn aside thought from
you?’. One might have expected some cross-referencing by az-Za-
mahgsari, the one person who wrote a commentary on both works,
but there is none, as there is no real difficulty about the meaning
of the phrases.

b) conventional ideas:

A single comparison between a$-Sanfara, Lamiyyat al-<arab, line
34 2nd hemistich wa-la-s-sabru - in lam yanfa®i $Sakwu - agmalu
‘and surely patience is the best course if complaining is of no avail’
(Jones 1992:163) with Sira 12, verses 18 and 83 sabrun gam ilun will
suffice.

¢) development of ideas:

Durayd’s famous line wa-hal ana illa min Gaziyyata? in gawat,
gawaytu; wa-in tarsud Gaziyyatu arSudi ‘Am I anyone but one of
Gaziyya? and if Gaziyya go astray, I stray with them; and if they
act rightly, I am right [too]’ (Jones 1992:72) shows a limited meta-
phorical development from the original concrete meanings of such
words as gawa, dalla, vaiada, ihtadi etc. This metaphorical meaning
is much extended in the Qur’an.

There is at least one other field in which a non-traditional approach
to the links between the Qur’an and early poetry appears to help our
understanding, and it is this to which I wish to devote the rest of this
article. My treatment is suggestive rather than exhaustive. It is intended
to encourage the reader to think further about these links.

The dogma that the Qur’in is not poetry is usually stated in a
fairly simplistic, though accurate, way. The Qur’in does not exhibit the
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metres of poetry nor does it use rhyme in the way that poetry does. It
is rhythmic and uses assonance, but that is not poetry. Entirely true!

However, even a short step beyond that takes us well away from
the well-trodden paths of scholarship. So when I ask the question,
“What might the Qur’an have been like had it been poetry?”, I have to
form my own answer. Yet this seems to me to be a fair and useful ques-
tion, even for those who accept as dogma the i¢az of the Quran (inci-
dentally, a doctrine that did not develop all that early). If one can show
other differences beyond the axiomatic ones, one’s general understand-
ing is improved.

There is one specific area in which I think the question might be
raised, that of the narrative. Very little Arabic poetry can carry the la-
bel, and even that is hardly narrative in the normally accepted sense. Of
the examples that do occur, perhaps the best-known is al-A%a’s Qissatu
s-Samaw’al (Diwan, poem 25; for a commentary see Jones 1994:155-163).

In the form that it has come down to us, the poem consists of 21
lines. It is arguable (and basically immaterial) whether it is complete or
only the garad of a longer piece. After a couple of introductory lines
the poem tells how as-Samaw’al of the fortress of al-Ablaq at Tayma’
preferred to see the head of a small army, Harig, kill his son rather than
hand over some suits of armour that had been entrusted to him. Inci-
dentally, that is all that one can get from the poem itself. The other de-
tails of this famous story all come from other, later, sources.

A literal translation of the poem runs a follows:

1. O Surayh, do not desert me after my fingers have today grasped the
ropes [of your protection] after I have been in bondage.

2 1 have travelled widely through the lands between Baniqya and
Aden, and my travelling and journeying among the non-Arabs has
lasted long.
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The man who most faithfully kept his promise and was most un-
yielding in his defence of the one to whom he had given his protec-
tion was your ancestor, as is well-recognised and cannot be denied.

[He was] like a rain-cloud whose rain gave the bounty that was
sought from it; and in times of difficulty [he was] bold as a lion,
ready to pounce.

Be like as-Samaw’al when the chief came to him at the head of a
large army, [dark] as the night, slow moving.

The man protected by Ibn Hayyi, in the case of someone has re-
cerved his covenant, has a fuller promise and is better defended than
the man protected by Ibn ‘“Amma.

His dwelling was in al-Ablaq at Tayma’, an umpregnable fortress
and a protector who was not treacherous.

When [the besieger] offered him two courses of humiliation, he said
to him, “Say what you want, for I am listening, O Harit”.

He said, “Losing you child or breaking your promise: you [are
caught] between them. So choose and there is no happy choice in
them for the one who has to choose”.

[as-Samaw’al] hesitated but briefly, then said to him, “Kill your
prisoner. I shall defend that under my protection”.

“There are things to take his place, if you are his killer el Kl
noble [boy] who is without fault,”

- “Much property, honour in no way stained, and brothers like him

who are not bad [boys),”
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“Who have learned their code from me, without impetuosity, nor
devoid of intelligence when War girds her loins.”

“If you lay your hands on him, a generous lord and fair, pure
women will give me other descendants to survive me.”

“What they say in private in my presence is neither insubstantial
nor insincere, and they conceal my secrets if they are entrusted to
them.”

When he stood [ready] to kill the boy, he first said, “Look down,
O Samaw’al, and look at the running blood”.

“Am I to kill your son in cold blood, or will you submit and bring
them?” [How Samaw’al] disliked this - and how great was his

dislike!

Then Harit severed his jugular vein, and [Samaw’al’s] breast was
enveloped in the pain of calamity, as he was filled with grief for
him like the burning that comes from fire.

He gave preference to the suits of armour entrusted to him, that he
should not be reviled because of them, and his promise concerning
them was not broken.

He said, “I will not buy shame at the cost of [my] honour”, and he
chose the honour [in which men would hold him] before shame.

The patience he showed was a natural part of his character, and in
the matter of loyalty he never failed to kindle the spark [of

honour].

I have chosen three Quranic passages for comparison. The first,

from Sira 37, is a description of Abraham’s would-be sacrifice of his



50 ALAN JONES

son. As with al-A$3’s poem the name of the son is not mentioned, but
that is about all the two pieces have in common. The urgency of the
Quranic passage is in striking contrast to the leisurely pace of the poem.
I quote from Arberry’s translation:
Then We gave him the good tidings of
a prudent boy;
and when he had reached the age of
running with him,
he said, ‘My son, I see in a dream
that I shall sacrifice thee; consider,
what thinkest thou?’
He said, ‘My father, do as thou art
bidden; thou shalt find me, God willing,
one of the steadfast.’
When they had surrendered, and he flung him
upon his brow,
We called unto him, ‘Abraham,
thou hast confirmed the vision;
even so We recompense the good-doers.
This is indeed the manifest trial.’
And We ransomed him with a mighty sacrifice,
and left for him among the later folk
‘Peace be upon Abraham!’
Even so We recompense the good-doers;
he was among Our believing servants. - [37:101-111]

The second passage, from Siira 12, is the passage from the story of
Joseph in which the brothers persuade Jacob to entrust Joseph to them
and then sell him to a passing caravan. There is description, dialogue
and even some hikma, but again the pace is much more urgent:

They said, ‘Father, what ails thee, that thou
trustest us not with Joseph? Surely we are his
sincere well-wishers.
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Send him forth with us tomorrow, to
frolic and play; surely we shall be
watching over him.’
He said, ‘It grieves me that you should go with him,
and I fear the wolf may eat him, while you
are heedless of him.
They said, ‘If the wolf eats him, and we a band,
then are we losers!’
So when they went with him, and agreed to put him
in the bottom of the well, and We revealed to him,
“Thou shalt tell them of this their doing
when they are unaware.’
And they came to their father in the evening,
and they were weeping.
They said, ‘Father, we went running races, and
left Joseph behind with our things; so the wolf
ate him. But thou wouldst never believe us,
though we spoke truly.’
And they brought his shirt with false blood on it.
He said, “No; but your spirits tempted you
to do somewhat. But come, sweet patience!
And God’s succour is ever there to seek against
that you describe.”
Then came travellers, and they sent one of them,
a water-drawer, who let down his bucket.
‘Good news!” he said. ‘Here is a young man.’
So they hid him as merchandise; but God knew
what they were doing.
Then they sold him for a paltry price, 2
handful of counted dirhams; for they set
small store by him. [12:11-20]

The final passage, from Sira 20, is similar in length to al-A%a’s poem,
and, though the material presented is totally different, the overall thrust
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is not too dissimilar. However, in my view, the Quranic passage
achieves much more:

Children of Israel, We delivered you

from your enemy; and We made covenant
with you upon the right side of the Mount,
and sent down on you manna and quails:
‘Eat of the good things wherewith

We have provided you; but exceed not
therein, or My anger shall alight on you;
and on whomsoever My anger

alights, than man is hurled to ruin.

Yet I am All-forgiving to him who
repents and believes, and does
righteousness, and at last is guided.’

‘What has sped thee far from thy people,
Moses?” “They are upon my tracks,’
Moses said. ‘I have hastened,

Lord, only that I may please Thee.’

Said He, ‘We have tempted thy people
since thou didst leave them. The Samaritan
has misled them into error.’

Then Moses returned very angry

and sorrowful to his people, saying,

‘My people, did your Lord not promise
a fair promise to you? Did the time

of the covenant seem so long to you,

or did you desire that anger

should alight on you from your Lord,

so that you failed in your tryst with me?’
“We have not failed in our tryst

with thee,” they said, ‘of our volition;
but we were loaded with fardels,
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even the ornaments of the people,
and we cast them, as the Samaritan
also threw them, into the fire.’

(Then he brought out for them a Calf,
a mere body that lowed; and they said,
“This is your god, and the god

of Moses, whom he has forgotten.’
What? Did they not see that thing
returned no speech unto them, neither
had any power to hurt or profit them?
Yet Aaron had aforetime said to them,
‘My people, you have been tempted

by this thing, no more; surely

your Lord is the All-merciful; therefore
follow me, and obey my commandment!’
“We will not cease,’ they said, ‘to cleave
to it, until Moses returns to us.’)

Moses said, ‘What prevented thee,

Aaron, when thou sawest them in error,
so that thou didst not follow after me?
Didst thou then disobey my commandment?’
‘Son of my mother,” Aaron said,

‘take me not by the beard, or the head!

I was fearful that thou wouldst say,
“Thou hast divided the Children of Israel,
and thou hast not observed my word”.’
Moses said, ‘And thou, Samaritan,

what was thy business?” ‘I beheld

what they beheld not,’ he said,

‘and I seized a handful of dust

from the messenger’s track, and cast it
into the thing. So my soul prompted me.’

53
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‘Depart!” said Moses. ‘It shall be thine

all this life to cry “Untouchable!”

And thereafter a tryst awaits thee

thou canst not fail to keep. Behold

thy god, to whom all the day

thou wast cleaving! We will surely burn it

and scatter its ashes into the sea.

Your God is only the One God;

there is no god, but He alone

who in His knowledge embraces everything.’ [20:80-98]
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ALEXANDRE CSOMA DE KOROS EN EGYPTE
Bernard Le Calloc’h

Paris

Venu d’Enos par les fles de la mer Egée 4 bord d’un bateau grec,
Alexandre Csoma de K8rds arrive en Egypte le 29 fevrier 1820. Il dé-
barque & Alexandrie. C'est 2 I'époque une petite agglomération d’une
douzaine de milliers d’habitants tout au plus, qui, apres une longue
période de déclin due aux grandes découvertes maritimes et au détourne-
ment du commerce qui sen est suivi, est seulement en train de se rév-
ciller d’une longue torpeur sous I'impulsion du nouveau maitre de
I’Egypte, Muhammad Ali, vice-roi depuis 1804.

Blottie sur une langue de sable entre la mer et le lac Maréotis, la
ville dispose de deux ports, a ’Ouest et 3 I'Est, qui tous deux sont dan-
gereux et encombrés de bancs mouvants. L’entrée dans 'une ou l'autre
rade en est rendue si difficile que les navires de haute mer sont obligés
de faire appel aux services d’un pilote. Pour manoeuvrer, les capitaines
n’ont qu’un seul point de repére sur cette cbte parfaitement plate et nue:
la “colonne de Pompée”, qui leur sert d’amer.

“De cette antique Alexandrie, jadis si célebre, si populeuse et si
magnifique, de cette Alexandrie dont les palais sans nombre, les bains et
les théltres &taient revétus de marbre et de porphyre, de cette Alex-
andrie qui au temps ou elle tomba au pouvoir des Romains voyait trois
cents mille habitants rassemblés dans ses murs, que reste-t-il aujour-
d’hui?”, sinterroge Thomas Legh lorsqu’il s’y trouve en 1815 (Legh
1822:320). La décadence qui frappe la glorieuse cité d’Alexandre est
ancienne. Déja en 1581 Jean Palerne (1606:27), qui sy trouve du 20 au
23 juillet, écrit, le coeur navré, que “la ville est tellement ruinée que sans
les Frantiques (hétels et entrepdts) des nations qui y traffiquent, elle
serait presque deshabitée”. L'ile de Pharos, 'une des merveilles du
monde dans I’Antiquité, “n’est plus remarquable, constate Edouard de
Montulé, que par une petite forteresse et le palais du pacha. Ce n’est
méme plus une ile: elle est jointe au continent par une chaussée

THE ARABIST. BUDAPEST STUDIESIN ARABIC 8 (1994)
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qu’Alexandre de Macédoine avait construite et que les sables de la mer
ont tellement consolidée qu’elle supporte i présent la plus grande partie
de la ville” (Montulé 1821:120). “Ce n’est plus qu'une misérable
bourgade, assise sur un amas de cendres et de débris”, remarque avec
tristesse Auguste de Forbin (1819a:299).

De la spendeur légendaire il ne reste que la “colonne de Pompée”,
4 présent située en dehors de la ville, et qui doit cette appellation 4 un
préfet nommé Pompeius qui la dédia 3 Dioclétien, considéré comme
génie tutélaire de la cité marchande et portuaire. C’est le seul monument
ayant gardé les marques de son antique beauté puisqu’il est encore
couvert de sculptures d’une grande finesse et de proportions harmo-
nieuses. Il y a aussi I'obélisque dit “aiguille de Cléopitre” sur le rivage
de la mer, dans un quartier calamiteux, balayé par les vents, quelques
ruines du Gymnasium prés de la porte de Canope, et les bains 3 I’Est du
vieux port. “Les murs de la moderne Alexandrie, qui furent construits
par les Sarrasins dans le XIII-éme siécle, ont en quelques endroits
quarante pieds de haut et sont flanqués de tours”, mais I’espace inscrit
dans cette enceinte “n’est plus actuellement quun désert ot 'on apergoit
de tous cotés des débris de monuments, des ruines confuses”, constate
avec tristesse Montulé, qui se trouve dans la cité au méme moment que
Csoma de KSr6s (Montulé 1821:322). Dés I'instant o I'on y débarque,
Alexandrie laisse au voyageur une impression pénible de désordre et de
décrépitude. “Vous n’avez devant vous et autour de vous que de
véritables masures qu’on appelle le bureau de la douane, affirment
Michaud et Poujoulat, des ballots de marchandises parmi des amas de
décombres. C’est bien pis quand le voyageur pénétre dans la ville et
qu’il avance A travers des rues non pavées, les unes désertes, les autres
remplies de peuple, mais malpropres, qui la plupart n’ont point de nom
et dont aucune n’est tracée en ligne droite” (Michaud & Poujoulat 1837
V, 6). Quant a la population, selon les mémes auteurs, elle se partage
entre ceux qui tendent la main et ceux qui convoitent ouvertement votre
bourse. Les endroits les plus fréquentés sont les bazars ou marchés. Ce
sont des ruelles couvertes et obscures, ou régnent des odeurs violentes
dans une atmosphére empoussiérée et nauséabonde, parmi des troupeaux
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de bites de somme et des amoncellements de marchandises. C’est le
domaine des rats, “innombrables”, 3 en croire Robert Wilson. “Dans
aucun autre pays on n’en Voit ni en aussi grande quantité ni d’aussi
voraces qu’en Egypte”. Mais aussi des myriades de mouches et de tiques
qui y sont “une infinité incroyable”, et des poux “de toutes especes”
Wilson 1803:140-141.

Heureusement que les maisons étant toutes blanches, la ville a
quand méme un aspect plutbt agréable, au moins quand on ne la regarde
pas de trop prés. Ce sont des maisons basses 4 toit plat, avec des
terrasses, assez mal bities de matériaux peu robustes, qui du coup se
délabrent rapidement et finissent par s’effondrer sous leur propre poids.

L’une des choses qui frappent le plus les voyageurs lorsqu’ils
débarquent 3 Alexandrie en ce temps-3, et méme “la seule”, affirme
Isabel Burton, est la quantité inimaginable d’ines de petite taille qui
assurent tous les transports terrestres a courte distance. “Ils ont I’aspect
de cochons ou de rats”, renchérit Mrs Burton (18751, 11) qui trouve par
ailleurs que la ville “n’est qu'un immonde dépdt de détritus”. Ces anes
servent notamment de taxis pour les courses rapides. Ils ont leur station
sur une petite place, immédiatement a coté de la porte Sud. Lorqu’un
voyageur en loue le service, son propriétaire, ou tout au moins son
guide, court pres de lui “portant votre fusil, votre pipe, et tous autres
objets que vous lui avez confiés”, nous dit Thomas Legh (1822:321), qui
ajoute que “I’Egypte semble étre le pays d’origine des anes”. Ces
innombrables Aniers qui encombrent les rues harcélent tellement les
clients éventuels, surtout lorsqu’il s’agit d’Européens, que, selon Aucher-
Eloy (1843 I, 14), “il n’est guére possible de s’en débarrasser sans
quelques coups de canne distribués au hasard”.

Ce qui ne manque pas de surprendre aussi celui qui y arrive pour
la premicre fois, c’est que, des que ’on est sorti de I’enceinte murée, ce
’est plus 4 Pentour que désert de sable. En 1820, quelques années
seulement aprés les combats que Frangais et Anglais s’y sont livrés, le
champ de bataille du 21 mars 1801, ou ont péri le héros anglais Ralph
Abercrombie et le général frangais Raizé au cours d’un corps--corps
particuliérement sanglant, est dans I’état ou il se trouvait lorsque le
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canon s’est tu. Les indigénes comptent sur I'irrésistible poussée des
sables pour recouvrir peu i peu ce témoin muet de la fameuse campagne
d’Egypte. L’étrange paysage ou la ville est implantée contribue 3 lui
donner un aspect lugubre, presque sinistre. Avec ses maisons sans
combles, au milieu de ce décor ruiné, elle “ressemble & une place
incendiée” (Legh 1822:364). “Alexandrie me semble le lieu le plus triste
et le plus désolé de la terre”, avoue Chateaubriand dans son Itinéraire de
Paris a Jérusalem, aprés la visite qu’il lui a faite en 1806. “Partout la
nouvelle Alexandrie mélant ses ruines aux ruines de I’ancienne cité, un
Arabe galopant sur un 4ne au milieu des débris..., quelque chiens
maigres dévorant des carcasses de chameaux sur la greve, les pavillons
des consuls européens flottant au dessus de leurs demeures et déployant
au milieu des tombeaux des couleurs ennemies, tel était le spectacle”,
conclut-il, désenchanté (Chateaubriand 1812 III, 97-98).

A cela il faut encore ajouter, malheureusement, les ravages des
maladies, et singulierement de la peste, constamment présente dans la
ville et sa région. “Nombreux sont ceux qui sont tués par la peste, car
aucun moyen n’est utilisé pour résister 3 sa progression”, affirme le
révérend Robert Walpole (1820: Préface) qui circule en Egypte en 1818;
ce qu’Auguste de Forbin, qui s’y trouve au méme moment, nous con-
firme également (1819b:70). En février 1820, au moment méme ou
Csoma de Kdrds vogue vers Alexandrie, Bernardino Drovetti (1823:5)
se lamente de ce que “le pays est alors infesté de la peste”. C’est un
veritable refrain qui revient dans tous les récits comme une obsession.
De son coté, le Dr Scholtz (1822:7), explorateur prussien, note que la
premiére question que posent tous les voyageurs A leur arrivée 3 Alex-
andrie est: “la peste y sévit-elle actuellement™'. Thomas Legh (1822:1)
regrette d’avoir dii quitter Iarchipel de la mer Egée sans avoir pu le
visiter “a cause de la peste qui faisait rage de Constantinople a Alex-
andrie”. D’ailleurs, ajoute-t-il, “elle régne ici tous les ans”, ce que
confirment tous les consuls dans leurs rapports i leurs ministres

! Dr Johann Martin Augustin Scholtz “Reise in die Gegend zwischen Alexandrien
und Partorium”, Leipzig F. Fleischer 1822, p. 7 (“ob die Peste in Alexandrien herrsche?”)
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respectifs. Alexandre Pillavoine, consul de France au moment ot Csoma
est dans la ville, se plaint d’avoir 4 “demeurer enfermé pendant six mois
de I’année 3 cause de la peste”. Au terme de cette déprimante claustra-
tion “chacun, dit il, éprouve le plaisir d’ctre en vie”. Dans un autre
courrier de la m&me année, il précise: “La peste, qui paraissait vouloir
nous oublier cette année, s’est manifestée par deux accidents dans le
quartier autrefois francais, et ses ravages se renouvellent journellement”
(Archives XX, 165, 226).

Dans ces conditions, on ne peut que s*étonner de voir Csoma de
Kdrbs se jeter de Charybde en Scylla, en fuyant des rives du Bosphore,
contaminées, vers celles de la Méditerranée méridionale, plus contami-
nées encore. Qu’il ne lait pas su s’explique difficilement puisqu’il était
de notoriété publique en 1820, et depuis au moins quinze ans, que tout
I’empire ottoman était infesté de peste. Tous les voyageurs qui nous ont
laissé le récit de leurs pérégrinations tant en Egypte qu’en Asie mineure,
en terre sainte, en Syrie, ou en Mésopotamie, sont unanimes 2 déplorer
le terrible fléau qui ravage ces provinces orientales. Bref, le fait était si
patent qu’il ne pouvait pas ne pas en avoir été informé d’une fagon ou
d’une autre.

11 est vrai que la peste, pas plus que l’aspect déprimant, et méme
angoissant, du paysage, n’empéche voyageurs, explorateurs, géographes,
archéologues, philologues, historiens, ou simples aventuriers, de
débarquer sans cesse dans le port d’Alexandrie, tant la mode est alors a
PEgypte, ou plutét 2 legyptologie. Apres les pionniers comme Horne-
mann ou Della Cella, voici Frangois-Chrétien Gau qui arrive en 1818 et
Bernardino Drovetti qui part 4 la fin de la méme année pour I’oasis
inconnue de Dahel. Frédéric Cailliaud débarque fin septembre 1819 et
Edouard de Montulé un mois plus tard. Beechey visite la Marmarique
I’année suivante, au moment méme ou arrivent, conduits par le général
prussien Minutoli, les savants Scholtz, Hemprich et Ehrenberg. Nous
avons vu qu’Edouard de Montulé est a Alexandrie en méme temps que
Csoma de K&rés. 1l en est de méme pour le médecin italien Enegildo
Frediani. L’année d’aprés, c’est & nouveau Drovetti qui se met en route,
suivi en 1824 par le Frangais Jean-Raymond Pacho, et en 1826 par
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I’Autrichien Anton von Prokesch-Osten. La présence du Hongrois dans
la ville, véritable carrefour des voyages et des sciences, en mars 1820, n’a
donc rien que de trés normal finalement.

Un visa mystérieux

Alexandre Csoma de K8rds n’est resté i Alexandrie que de dix-sept
a dix-huit jours, compte tenu du fait que Pannée 1820 était une année
bissextile. Nous savons qu'il y est arrivé le 29 février et qu'il en est parti
apres le 15 mars, date a laquelle le vice-consul d’Autriche, Francesco-
Antonio Champion, a apposé sur son passeport un visa gratuit?, indi-
quant que “le porteur désigné ci-contre part pour Beyrouth en Syrie” (...
Pentroscritto Latore que parte per Beirut in Soria).

Ce visa est un mysteére. Le voyageur sicule était en situation parfai-
tement irréguliere au regard des lois de son pays. Le prétendu “passe-
port” qu’il présenta & Champion n’était qu’un simple laissez-passer fron-
talier depuis longtemps périmé, valable uniquement pour le franchisse-
ment des Carpathes entre la Transylvanie et la Valaquie. 11 éait, du
reste, rédigé en hongrois, ce qui le rendait incompréhensible. Peut-étre
est-ce justement la qu’il faut chercher la raison pour laquelle le vice-
consul autrichien a cru pouvoir officialiser de sa signature cette pitce

sans valeur, comme il I"aurait fait d’un passeport en bonne et due forme.

Il faut dire & sa décharge que Champion, pas plus que son chancelier Giuseppe
Nizzoli, n’était un authentique Autrichien, et qu’il n’était méme pas un fonctionnaire
formé a I’école des institutions viennoises. C’érait un Triestin, né dans le grand port
adriatique en décembre 1786. Il avait d’abord exercé le métier de marchand de fromages
en gros. Venu en Egypte pour ses affaires avant 1810, il aurait acheté, selon I'un de ses

? Les visas sont délivrés gratuitement aux sujets autrichiens. L’article 8 de I'instruc-
tion N°939 de la Chambre aulique des affaires générales, relative aux droits et taxes consu-
laires, précise en effet que “pour les sujets indigines autrichiens les passeports et les visas
doivent étre délivrés gratuitement”. Cité par Guazzo 1853. Alexandre Csoma de Kdris
a donc été dispensé de verser les trente kreutzers de droits de chancellerie.
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accusateurs (Noyane 1820a:21-24)*, le vice-consulat d’ Autriche pour quinze cents plastres
d’Espagne 4 des gens de mauvaise réputation, les fréres Rosetti, eux aussi Italiens sujets de
I'empereur Habsbourg. Ce marché scandaleux, supposé étre intervenu en 1817, fur
toujours nié par lui et parait, en effet, difficilement imaginable, mais il est de fait que
Champion eut des ennuis avec les autorités dont il dépendait en raison des liens qui
I'unissaient un peu trop aux fréres Rosetti. Son accusateur, Joseph Noyane, un négociant
frangais d’Alexandrie, lui reproche aussi d’étre “d’une vanité si insupportable qu'il se croit
en Egypte le viceroi d’Autriche. Aussi exerce-t-il sur tous les sujets de cette puissance
I’empire le plus absolu” (iid., 23).

Toujours est-il que, vice-roi ou non, il fut nommé provisoirement au poste de vice-
consul par I'internonce 3 Constantinople, ce qui était parfaitement possible puisque
Trieste, tout comme le Frioul et le Sud-Tyrol, faisait partie de la Confédération
germanique. Champion relevait donc, malgré ses artaches italiennes, de I’administration
impériale. Au reste, les Italiens formaient une part trés importante de la colonie “franque”
d'Egypte, et cela était encore plus vrai 3 Alexandrie. “Je rencontrai plusieurs Européens,
nous confie le colonel Fitz-Clarence dans son Voyage a travers lInde et PEgypte, et j'appris
qu’il n’y en avait pas moins de quarante en tout, la plupart Italiens”.

Champion devint viceconsul en titre en 1819, lorsque Vienne décida d’installer
également un consulat au Caire, et il le resta trés longtemps, faisant carriére trés
modestement. C’est ainsi qu’en 1826, quand il s'agit d'élever le vice-consulat & Alexandrie
au rang de consulat, c’est un autre Italien, Giuseppe Acerbi, qui fur désigné, Champion
étant alors placé sous ses ordres. Quand il passa dans la capitale egyptienne en 1846, ce fut
encore en la simple qualité de vice-consul, et il ne fut promu effectivement consul qu'en
1850.

1l semble qu'il n’ait pas eu le caractére trés commode. 11 aurait, parait-il, menacé de
faire embarquer de force pour Trieste un citoyen toscan, Filippo Neri, employé du
consulat d’Angleterre, coupable “de ne I'avoir pas salué 4 la promenade™! De méme il se
serait heurté aux autres représentants étrangers pour avoir invité le jour de la saint
Francois, féte de 'empereur, le 4 octobre 1819, un certain Tortora “condamné i la pleine
capitale 4 Naples pour deux crimes atroces”, malgré les représentations qui lui avaient été
faites par ses colldgues. Décidément, ce personnage avait de curieuses et contestables
fréquentations. I ne devait étre ni commode, ni accomodant. Et cela rend encore plus
singulier le geste de complaisance évidente qu’il eut envers Csoma de Korss.

Noyane I'accuse en outre d'avoir une influence néfaste sur le consul général de
France. “Combien est injurieux et préjudiciable 2 la nation frangaise I’ascendant qu’exerce
M. Champion ... sur M. Pillavoine et les deux drogmans, Avena pére et fils”, soupire-t-il
dans un deuxiéme pamphlet publié i Paris le 15 mars 1820 (Noyane 1820b). Ce qui parait

} La troisitme partie de ce pamphlet est intirulée “Faits relatifs 2 M. Champion, vice-
consul d’Autriche 3 Alexandrie d’Egypre”.
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curieux dans cette affaire, c’est qu’Alexandre Pillavoine, ancient négociant & Alep ruiné
par la Révolution et péniblement reconverti dans 'administration consulaire 3 force
dintrigues et de récriminations, était encore plus désagréable et grincheux que son
collégue d’ Autriche. C’était un homme aigri et méchant qui en voulait 1 la terre entiére.
Sa correspondance avec son ministre est une suite sans fin de reproches et de médisances.
Tout ceci n’est peut-étre finalement que sombre cabale, car Noyane était manifestement
un esprit processif et malveillant, qui se complaisait 4 colporter des ragots et & nouer des
complots imaginaires.

En tout cas, cela n’empécha pas Champion de poursuivre assez paisiblement une
carriére sans gloire, mais sans bouleversements, jusqu'a la retraite qu'il prit en 1857, aprés
quarante années de services dont on n’ose pas dire qu’ils furent “bons et loyaux”, mais que
les autorités de Vienne tinrent pourtant pour tels, malgré le doute qui planait sur sa
moralité. En 1860, en effet, alors qu'il s’était retiré dans sa ville natale, il recut la croix de
chevalier dans I’ordre de Francois-Joseph, avant de s’éteindre paisiblement au milieu des
siens, 4 Idge de 87 ans, le 16 février 1874. C'est |3 que, dans sa bonne paroisse de saint-
Antoine-le-thaumaturge, il repose muni des sacrements de I'Eglise.

Pendant son séjour 4 Alexandrie, Csoma de K4rs recut une aide
d’un maréchal ferrant nommé Joseph Schiffer. C’était un Tyrolien, ou
plus précisément un Tyrolien du Sud, originaire de la région de Trente.
De toute fagon, il était donc un sujet de 'empereur d’Autriche, roi de
Hongrie, et du méme coup compatriote du Sicule. Ce dernier parlant
parfaitement I’allemand en sa qualité d’ancien étudiant 4 I"université de
Gotuingen, il n’y avait aucun obstacle i cette fraternisation inattendue.
Que s’est-il passé au juste entre eux, on ne le saura jamais; mais Csoma
conserva de I’accueil amical de Schiffer un souvenir assez vivace et ému
pour I’évoquer encore en 1834 quand il rédigea la préface i son
dictionnaire tibétain. Par dela les quatorze années qui sont passées, il lui
témoigne sa reconnaissance et I'appelle “un homme au coeur bon” (a
good-hearted man). Il ne precise pas s’il fut hébergé par lui dans sa
maison, mais cela parait vraisemblable. Sans doute le Tyrolien avait-il sa
forge et son atelier dans le “quartier franc”, o étaient alors regroupés
a peu pres tous les Européens de la cité. On trouvait 13 des firmes com-
merciales de Marseille, de Trieste et de Livourne, mais aussi une auberge
tenue par un Provengal qui régalait ses hétes de plats 4 ’huile d’olive et
de son inépuisable faconde. A en croire Baldzs Orban (1861 III, 56), qui
érait dans la ville en 1846, ce quartier occupé par les Européens est beau-
coup moins pittoresque que celui des Arabes. A quoi Forbin (1819b:
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300) ajoute que la cruauté orientale fait aussi partie du pittoresque en
question. “L’officier de police chargé de la vérification des poids et
mesures, y fait couper journellement des nez et des oreilles”, precise-t-il
avec une nuance de joie sadique. En fait, les relations entre ces étrangers
et la population locale ne sont pas toujours facile. Carsten Niebuhr,
dans son Voyage en Arabie nous le rappelle. 1l est pris plusieurs fois
partie par des fanatiques qui I'accusent de vouloir attirer la foudre sur
la ville alors quil prend des mesures avec ses instruments et il voit de
ses yeux un homme lynché & mort pour n’avoir pas tenu compte de
leurs menaces.

Le “quartier franc” se situait au Sud-Est de Iagglomération, du cote
du port neuf, & proximité des consulats. Il commengait dans la partie
méridionale des deux grands axes verticaux 4 peu prés paralleles
qu'étaient la rue al-Maydan et la Rue de France et avait son centre
autour de la place (a-Maydan) qui donna son nom a la rue principale de
la vieille ville. Comme il arrive généralement en Orient, les corporations
y étaient regroupées par rues, lesquelles étaient plutdt d’etroites et
sombres venelles. Ainsi en était-il des forgerons, ferronniers et
maréchaux ferrants. La ruelle qui leur était attribuée débouchait dansla
rue de France une centaine de meétres au Nord de la place. On peut
donc légitimement penser que c’est 1a que le pélérin sicule a vécu
pendant le court laps de temps ol il est resté 3 Alexandrie.

En tout état de cause, c’était 3 proximité du vice-consulat
d’Autriche, dont le bitiment carré, ou plutét cubique, arborant le
drapeau rouge-blanc-rouge des Habsbourg, se trouvait face 4 un
Stablissement de bains. Il était un peu au Nord des consulats de France
et d’Angleterre qui, eux, tournaient le dos 4 la rade. Quant au consulat
de Suéde-Norvége, ouvert trois ans plus tdt, la seule autre représentation
étrangére A cette époque, il éait au Sud-Est de la Place, et il était tenu
non par un Italien mais par un Grec.

D’aprés Montulé, “le quartier des Francs est rempli de ces messieurs
qui passent la journée i causer dans la rue; ce sont pour la plupart des
aventuriers qui, n’ayant pas réussi dans leur patrie, viennent ici braver
la peste”. Et il ajoute que “la quantité de Francs qu'on voit a Alexandrie
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lui donne la physionomie d’une ville d’Europe; ils y sont méme trop
nombreux” (Montulé 1821:122, 329). Sans doute le voyageur a-t-il raison,
mais Schiffer, homme laborieux et consciencieux comme le sont géné-
ralement les gens de sa race, faisait plutdt partie de ces étrangers qui
contribuaient au développement de leur pays d’élection. “Parmi le
Francs qui habitent I'Egypte, nous dit Michaud, je mets au premier rang
les ouvriers et les artisans qui ont apporté en Orient une industrie, un
talent, que 'esprit de conduite et ’amour du travail savent mettre 4
profit” (Michaud & Poujoulat 1837 V, 9).

L'un des premiers arabisants hongrois

Alexandre Csoma était venu en Egypte avec I'intention de s’y livrer
a des recherches, cellesla méme qu’il avait d’abord envisagé de faire 2
Constantinople. Il pensait pouvoir retrouver dans les récits des
voyageurs arabes des premiers siécles de I’hégire et dans les oeuvres des
historiens ou des géographes musulmans, dont beaucoup étaient encore
trés peu connues ou inconnues 3 I’époque en Occident, des informations
inédites et peut-tre capitales sur les ancétres des Magyars. C’était un
travail difficile, mais qui était 4 sa portée puisque, I’un des tout premiers
Hongrois, il n’avait pas hésité 4 entreprendre le délicat apprentissage de
la langue arabe littérale. Il s’y était mis entre 1816 et 1818 lors de son
séjour a l'université de Géttingen qui, de la grammaire de Guillaume
Postel (1538) aux ouvrages de Silvestre de Sacy, possedait un fonds arabe
relativement important. On peut d’ailleurs penser qu’il y avait été incité
par le fait qu'il existait dans la bibliothéque du collége Bethlen de
Nagyenyed, ou il avait passé tant d’années, trois livres arabes, dont deux
Corans, ainsi que la Grammatica arabica d’Erpenius’. Peut-étre aussi
avait-il voulu suivre I’exemple des quelques rares Hongrois qui I'avaient
précédé en ce domaine, & savoir Jean K8rési Uri, dont la carriére fut
tout entiere au service de la Bibliothéque Bodleienne d’Oxford, Charles
Reviczky, surtout connu pour ses traductions persanes, ou Frangois

* La grammaire arabe de Thomas Van Erpe (Erpenius), date de 1613.
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Dombay, auteur d’une “grammatica mauro-arabica” parue a Vienne en
1800. En tout état de cause il pouvait espérer trouver sur le sol egyptien
ce qu'il n’avait pu atteindre sur le sol turc, puisque les bibliotheques du
Caire et d’Alexandrie passaient pour particuliérement riches en ouvrages
et manuscrits anciens. Il convient toutefois de remarquer ici que, trente
ans apres lui, 'un de ses compatriotes, Daniel Szilagyi, entreprendra
dans les archives et les bibliothéques du Sultan les recherches historiques
que précisement Csoma de K8rds s’était disposé 2 faire. Ces recherches
n’apporteront pas sur les origines du peuple hongrois les lumiéres que
les milieux orientalistes en avaient espérées, en sorte que, avec le recul
du temps, nous n’avons pas a regretter que le pélérin sicule n’ait pu s’y
livrer ni sur le Bosphore ni en Egypte. Il aurait tout simplement perdu
son temps.

Les biographes de Csoma sont unanimes a dire qu'il eut Johann
Gottfried Eichhorn pour professeur d’arabe a 'université de Gottingen
et que c’est du célébre sémitologue qu’il tint tout ce qu'il savait de cette
langue. Aprés les révélations de Pierre Marczell lers du IVe congres de
hungarologie de Szeged (13 aolt 1991), force est de reconnaitre qu’il
n’en est rien. Certes, Eichhorn avait publié dés 1775 & Gotha des
Monumenta antiquissimae historiae Arabum, plus spécialement consacrés
3 Ibn Qurayba, et en 1791 & Gottingen I’essentiel de 'oeuvre d’Isma‘il
Abi -Fida’. On peu croire que Csoma en prit connaissance puisqu’il
cite expressément le grand géographe syrien au 32-¢me paragraphe de sa
lettre du 5 mai 1825 aux autorités anglaises de I'Inde’. Il savait donc que
des compilations analogues au Taqwim al-buldan pouvaient
éventuellement lui apporter des éléments d’information utiles a ses
propres investigations quant aux lieux ot avaient jadis vecu les proto-
Hongrois. Eichhorn avait publié aussi en 1783 sa traduction d’une
oeuvre philosophique d’Abu Bakr Ibn Tufayl ainsi qu'une étude sur la
religion des Druzes. Tout cela faisait de lui un arabisant confirmé,

5 On notera 4 ce sujet que quelques années plus tard c’est un autre hongrois, Janos
Jerney, qui fera connaltre les informations fournies par Abulféda sur les Hongrois dans
un article publié par 'academie de Budapest (Jerney 1862).
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encore que, de fagon surprenante, il ait toujours correspondu en
allemand avec Silvestre de Sacy et que ses lettres n’aient jamais comporté
un seul mot d’arabe. Sars doute en avait-il une connaissance purement
passive et livresque (Dehérain 1919:21-22). Ce qui est certain en tout cas,
apres les recherches de M. Marczell (inédit), c’est que J. G. Eichhorn n’a
pas pu enseigner I'arabe 4 Csoma avant le semestre d’hiver 1817-1818;
que son enseignement ne portait que sur les élements de cette langue et
ne s’adressait donc qu’aux débutants; et que ce cours se reduisait 3 une
heure par semaine pendant a peine six mois.

En revanche, le méme programme d’études que M. Marczell a
retrouvé apporte la preuve que c’est au professeur Thomas-Christian
Tychsen que Csoma a été redevable de ses connaissances arabes, car
Tychsen était chargé du cours d’arabe pour les éléves ayant déja une
bonne connaissance de cet idiome. Il publiera, du reste, en 1823, une
grammaire arabe avec des exemples tirés du Coran qui fera date dans
Phistoire des études sémitiques allemandes, ainsi qu’un recueil de poésies
arabes anciennes. C’est chez lui, beaucoup plus que chez Eichhorn, que
le Sicule a donc appris ’arabe littéral.

Il resterait toutefois a établir jusqu'ou s’étendait sa science en ce
domaine. Le fait qu’il mentionne dans la lettre déja citée I’évéque
jacobite Abu I-Farag Ibn al“Ibri (Bar Hebraeus) (1226-1286), auteur
d’histoires en arabe et en syriaque, montre qu’il portait son intérét  la
fois sur la géographie et sur Ihistoire, mais ne permet pas d’en dire plus.
Il ne nous a jamais confié quels livres il recherchait particuliérement,
nous laissant I'impression qu’il ne le savait pas lui-méme. On doit
pourtant penser que 'un et I'autre de ses professeurs, Tychsen aussi bien
qu’Eichhorn, avaient dd lui recommander des titres que sans doute ils
ne possedaient pas, mais dont ils connaissaient ou soupgonnaient
Pexistence, en ce temps ol les études arabes étaient encore 4 leur début.
Ce pouvait étre Ibn Fadlan (X s) qui se rendit dans la région de la
Volga au cours des années 921 et 922. Peut-étre songeait-il 4 al-Bakri
(1040-1094), auteur d’une Description géographique du monde dont on
ignorait encore a I'epoque qu'il ne nous cn restait que des fragments.
Avait-il entendu parler de la relation de voyage du marchand Sulaymin
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et ’Abi Zayd al-Ansiri (m. 830), de celle de Sallam le drogman, ou de
la narration déji moins naive d’Tbn Hurradadbih (820-911)? De toute
facon, il connaissait au moins existence des travaux encyclopédiques de
al-Masiadi (m. 957), véritable explorateur-géographe, du Livre des
climats (Kitab al-agalim) d’al-Istahri, du Livre des voies et des provinces
(Kitab al-masalik wa-l-mam alik) &'Tbn Hawqal, astucieux plagiaire auquel
on est redevable d’une description 3 peu prés compléte du monde tel
qu’il était connu au X-éme siscle et dont I'oeuvre sera publiée en Europe
3 partir de 1822. Sans doute avait-il aussi quelque idée de la Géographie
dalddrisi (1100-1165), bien qu'elle n’ait pas encore été publice mi
traduite (elle le sera par Jaubert en 1840). Il y avait aussi les ouvrage du
Yaqut ar-Riami (m. 1225), intéressants 4 cause de son origine grecque,
ou de Abi Mansir ‘Abdalgadir al-Bagdadi (XIII* s.), qui se fixa
longtemps 3 Merv avant d’en étre chassé par I'approche des Mongols
gengiskhanides. Quant au dictionnaire géographique de Yaqut, le
Mugam al-Buldan, Csoma n’a pas dfi en avoir connaissance, car il ne fut
révélé en Occident qu’aprés que Fraehn en eut tiré en 1823 la curieuse
relation d’Ibn Fadlin sur les Bulgares de la Volga.

On peut également supposer avec quelque vraisemblance qu’Alex-
andre Csoma avait intention de lire au moins les parties du long récit
d’Tbn Battiita (1304-1368) qui concernent ses VOyages dans le Sud de la
Russie, puis en Grande Bulgarie (Bachkirie), voyages qu’il accomplit en
1333 et 1334, dans la mesure du moins ou il était en droit d’imagmer
pouvoir y trouver des références aux anciens Magyars, voire 4 quelque
tribu égarée dans ces régions Hloignées, puisque le celébre Marocain les
visita exactement un siécle aprés le moine Julien (] ulianus). Mais le
Tubfat an-nuzzar lui aurait-il été accessible? Ce n’est pas du tout certain.
On n’en commencera la publication en France 2 partir d’un manuscrit
algérien que trente-trois ans plus tard, lorsque Defrémery et Sanguinetti
en éditeront les quatre volumes entre 1853 et 1859 en méme temps que
la traduction qu’ils en ont faite. Jusqu’a cette date, Ibn Battiita ne sera
connu des arabisants que par des fragments de son oeuvre. 1l faut ajouter
13 encore que les espoirs nourris peut-étre par Alexandre Csoma de
Kéris auraient été décus il avait pu se procurer le récit du grand
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voyageur arabe. Ce que celui-i dit, en effet, de son sejour au Kiptchak,
puis dans la vallée de la Volga, n’autorise nullement 3 penser qu’il
rencontra, ou méme qu’il soupgonna I’existence, de tribus hongroises ou
finnoises. La description qu’il donne des populations nomades errant
dans ces parages convient 4 n’importe quelle peuplade turco-mongole,
De la ville de Magir, ot il séjourna, il ne nous fournit aucun élément
susceptible de nous éclairer sur son origine. Quant 4 la Bachkirie, issue
de I’ancienne “Magna Hungaria”, il n’en dit finalement rien qui soit de
nature a laisser supposer quelque lien plus ou moins étroit avec les
Magyars. C’est pourquoi il faut s’étonner de voir Cholnoky, et 3 sa suite
Csetri, déclarer quil existerait dans le récit d’Ibn Bartiita des
informations telles qu’elles “permettraient d’en conclure 3 quelques
parentes avec le peuple hongrois” (Cholnoky 1940:51)°.

II ne faut pas oublier que des ouvrages arabes qui nous sont aujour-
d’hui familiers n’ont été publiés, puis traduits, annotés, et commentés,
qu’a partir des années 1830-1850, c’est 4 dire quand Alexandre Csoma
de Kérés s’occupait de la civilisation tibétaine et paraissait méme avoir
oublié le but premier pour lequel il était venu en Asie. Le Livre des
climats d’al-Istahri, par exemple, n’a été publié par Moeller qu’en 1839.
Les Prairies d'or de al-Masiadi n’ont commencé d’étre éditées qu’en
1865, grace aux travaux de Barbier de Meynard et de Pavet de
Courteille. Le Livre des régions de al-Mugaddasi n’a été connu en
Europe qu’en 1864 grice i Sprenger, et il faudra attendre les derniéres
années du XIX-¢me siécle pour lire I'oeuvre d’Ibn Rusta. Il est presque
certain que Csoma ne pouvait pas connaitre |’écrivain persan de langue
arabe al-Gardizi (m. XI° s.), auteur du Zayn al-abbir, composé vers
1050, dans lequel il introduisit les récits et les relations d’autres
voyageurs ou écrivains tels que al-Gayhani (m. X s.) ou Ibn Mugqaffa*
(m. 757), qui font parfois allusion aux population “turques” du Sud de
la Russie actuelle. En dépit d’arabisants pionniers comme Pocock, Bauer,
Volney, ou Silvestre de Sacy, I'on n’avait encore qu’une idée trés

$ Csetri (1979:167) reproduit I'assertion de Cholnoky avec un seul changement:il met
le mot “parentés” au singulier.
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imprécise des sciences géographiques et historiques des Arabes. Le fait
méme qu’il lui ait fallu se rendre sur place prouve bien que méme des
savants comme Tychsen et Eichhorn étaient loin de pouvoir apprécier
le nombre et la qualité des travaux susceptibles de faire avancer Ihistoire
des origines des Magyars.

" Encore faudrait-il savoir si Csoma aurait pu avoir facilement acces
aux documents trés rares et précieux qu'il souhaitait lire, alors qu’il était
chrétien et ne disposait d’aucun appui officiel. Aurait-l sollicité
Pintervention de Champion, s'il en avait eu le temps? C’est possible. En
ce temps-l3, en effet, les bibliothéques egyptiennes étaient toutes des
dépendances des mosquées, o les infidéles n’étaient pas admis. Ce que
nous en disent les voyageurs européens nous laisse penser qu’il aurait eu
de grandes difficultés & réaliser ses intentions et qu’il lui aurait fallu
vaincre bien des obstacles pour obtenir le droit de consulter les ouvrages
en question.

De toute fagon, les choses ne se passérent pas comme il Iavait
envisagé. Tout comme lorsqu’il s’était trouvé 4 proximité de Constanti-
nople, il dut brutalement renoncer 3 son projet 3 cause de cas de peste
bientdt signalés dans la ville, au lendemain de son arrivée. Ce n’était pas
rare  ’époque. Deux ans auparavant, cet autre Transylvain qu’était le
medecin “saxon” Johann Martin Honigberger, natif de Kronstadt (Bras-
s6), avait eté lui aussi contraint de s’échapper d’Alexandrie pour ne pas
ttre contaminé, et il était rentré en Syrie sans avoir pu séjourner en
Egypte comme il I’avait escompté.

Voils pourquoi, moins de vingt jours aprés y avoir débarqué,
Csoma de K&ros se rembarque précipitamment sur un voilier syrien qui
doit faire route vers la cote libanaise aprés une escale dans I'lle de

Chypre.
Vers la Syrie
L’escale chypriote eut lieu 4 Larnaca. Cette petite ville d’2 peine

cinq mille habitants, beaucoup plus grecque que turque, était le grand
entrepdt rapproché du commerce de I’Europe occidentale avec la Syrie,
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bien qu’elle ne flit pas méme équipée d’un port digne de ce nom. Les
bateaux importants étaient obligés de mouiller au large et de rester sur
leur ancre en attendant que se fasse, a I’aide de barges a fond plat, les
opérations de chargement et de déchargement

L’agglomération n’est pas située directement prés du rivage, elle s en
trouve éloignée d’une petite demi-heure a pied. Des consulats y sont
installés en grand nombre. Ils sont presque tous tenus par des Italiens et
se trouvent sur le devant de la ville, face 4 la mer. Chacun ne manque
pas d’arborer fiérement le drapeau de la nation qu’il représente, ce qui
~ donne 2 cet endroit I’aspect d’une flotte pavoisée. Cela n’empéche pas
Larnaca d’étre un lieu sinistre, “L’air y est empesté par les émanations -
des marais voisins et des salines”, affirme Joseph Hammer (1811:133),
qui remarque que la population souffre de “fiévres opim’itres” eta “en
general le teint blafard”. Les voyageurs qui la visitent & I’époque sont
unanimes 4 la décrire sous les couleurs les plus sombres. Henry Guys,
 par exemple, déclare sans ambages qu’elle est “I’image de la mort”, tant
“la ville et ses environs semblent couverts d’un vieux linceul d’une
blancheur jaunissante” (Guys 1855). Le numismate florentin Domenico
Sestini est encore plus sévére: “Larnache, dont le nom grec Larnax
signifie tombeau, est en effet le tombeau de beaucoup d’étrangers”,
affirme-t-il’. Pourtant elle jouit d’un privilége que Fred-Arthur Neale
(1851) ne manque pas de relever et que bien des villes grecques lui
envient: “Les églises chrétiennes ont le droit d’avoir des cloches”, nous
dit-il, privilege effectivement inconnu dans les autres villes de Turquie,
méme lorsque la population chrétienne y est majoritaire.
11 faut sept jours en ce temps de navigation 3 voile pour aller
d’Alexandrie 4 Larnaca, et il en faut encore quatre pour aller de 14 &
Saida. C’est Alphonse de Lamartine (1836) qui nous le dit, puisqu’il fit
le voyage en 1832. Cela veut dire qu’Alexandre Csoma de K&rds est
arrivé dans le port libanais vers le 25 ou le 26 mars.

A partir de cette date il est en Syrie.

7 Sestini 1798:291. En réalité hapvef signifie plutdt “urne” (funéraire ou non) que *
tombe ou tombeau.
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ALEXANDRIE .

PLAY GENENAL DES BEVX PORTS, BE LA VILLE HODEANE. ET B& B4 VILLE DK AmaeEk, | o0

Plan d’Alexandrie dressé par la Marine francaise vers 1825. Le consulat d’ Autriche est dans
un bitiment donnant sur le “port neuf”, face 4 un établissement de bains.
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PORT DE CAHENAGE

tue  des forgerons

~ L& _guarl fec (ranc

Plan détaillé d’Alexandrie dressé par Charles Muller et publié & Trieste en 1855 chez
‘Linassi. Le “quartier franc” est dans un cercle. Non loin de la Place (Meidan) qui en
formait le centre, on note la ruelle des forgerons, ot se trouvait vraisemblablement
atelier de Joseph Schiffer. On peut imaginer que c'est la qu'habita Csoma de Kérds
pendant son court séjour dans la ville.



AN AHMADI MISSION IN BUDAPEST IN 1936-1937
Gyérgy Lederer

Budapest

In the middle of April 1931, Mirza Bashirud Din Mahmud Ahmad,
the Second Caliph of the Ahmadiyya Movement in Islam, received in
his office in Qadian Julius Germanus, whose biography is familiar to
the readers of The Arabist'. We do not know whether his meeting had
anything to do with the fact that the “Promised Reformer”, who was
the Son of the Founder of the above-named sect, sent a missionary to
Hungary in early 1936 in the person of Haji Ahmad Ayaz Khan, a 26-
year-old lawyer. This mission was part of the ambitious proselytizing
campaign, which was launched in 1934 under the name Tahrik Jadid
(“New Scheme”), and whose aim was to promote the worldwide spread
of the Ahmadi teaching (Zafrullah 1978:272-274).

We have already discussed elsewhere in detail (Lederer 1986) that in
the early 1930s a handful of enthusiastic Hungarian journalists, lawyers
and retired civil servants submitted themselves in Budapest to support
the few hundred strong local Muslim community, which included most-
ly people of Bosnian and Turkish origin. These brave Islamophil Chris-
tians took to their head to build a huge mosque next to the grave of
Giil Baba, a 16th century dervish buried in Buda, on the “Hill of the
Roses” (Rézsadomb). Of course, success had passed them by in this
“Christian and national” country. Nevertheless, their movement’s repu-
tation was increased by the active support of some prominent public
figures: the “Giil Baba Comité” was headed by the former chief burgo-
master of Budapest, Istvan Birczy, and keeper of the crown Baron Zsig-
mond Perényi. Its most active members were Andor Medriczky, a town

! Juh4sz 1988. Germanus (1979:85-93) gives a critical account on his contacts with the
Ahmadis, including the dissident wing of the Movement led by Khawaja Kamalud Din
of Lahore. As to the date of his meeting with Mirza Bashirud Din Mahmud Ahmad see
Hajnéczy 1964:399-400.

THE ARABIST. BUDAPEST STUDIESIN ARABIC 8 (1994)
https://doi.org/10.58513/ARABIST.1994.8.8
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hall clerk, and Béla Viradg, the editor of the fortnightly Budai Naplé.
Viraag died in June 1936, and one of the funeral addresses at his grave
was delivered by Ayaz Khan (Budai Napld 17,6,1936,3).

It is thus understandable that upon his arrival in Budapest Dr Ayaz
turned to the above-named gentleman for help. Indeed, they were more
than willing to give his cause publicity in the Hungarian press. Within
a year and a half, over two dozen articles, often illustrated with photo-
graphs, described the person of Dr Ayaz and his faith in rather friendly
tone”. According to the contemporary papers, the Ahmadis in Hungary
numbered only four in May 1936, 75 in February 1937, a hundred in
April, 150 in August and some four hundred in September. The papers
obtained these figures primarily from Ayaz himself, and also from the
24-year-old mathematician Ibrahim Nasir, who joined Ayaz later to be
in Budapest the second missionary from Qadian. Quite probably the
two young Hindus considered all those people Ahmadis who showed
benevolent interest in their preaching. And, indeed, there could be quite
a number of people in Budapest craving for Oriental exoticism and
spiritualism. Dr Ayaz, who perpetually wore his hallmark turban,
managed to pick up some Hungarian and missed no opportunity to
hold lectures in local clubs, give interviews and live an intense social
life. He spared no effort to seek the company of influential persons,
rented a flat in downtown Budapest to provide venue for his gatherings,
published two brochures in Hungarian (Ayaz 1936; Bashirud Din 1937),
was famous for practising his mission even in the streets, remained absti-
nent and reluctant to touch even the hand of the ladies. Understandably,
all these were more than enough to place a man in the limelight of

: Reggeli C;}'ség22,2,1936,3; Magyarorszdg 15,3,1936,7; Az Est 24,5,1936,8, 21,4,1937,10;
A Mai Nap 27,5,1936,3, 17,9,1937,2; Friss Upsig 24,6,1936,1; Févirosi Hirlap 24,6,1936,2;
Pesti Naplé 5,7,1936,6, 18,4,1937,40, 2,9,19377; Magyar Hirlap 12,7,1936,11; Nemzeti (j}kég
6,8,1936,1; Esti Ujsdg 23,10,1936,9, 18,8,1937,9; Magyarok Lapja 22,11,1936.3, 14,3,1937,3:
Esti Kurir 23,2,1937,7; Turdni Robam 15,3,1937,2, 25,4,1937,2; Oserds 16,3,1937.8; Eldre
4,4,1937,7, 4,7,1937,7; Hétféi Napl6 5,4,1937,3; Nemzet 7,7,1937,3; Demokrata Uysdg 16,10,
1937.5; Reformdtus Elet 12,1936,105. Let me postpone the detailed analysis of this valuable
journalistic material for another opportunity.
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public interest. People appeared receptive to some of the Ahmadi tenets,
according to which Jesus Christ survived his crucifixion in Jerusalem
and died as a great-grandfather in the Indian town of Srinagar. The read-
ers of the papers in Budapest could also learn from Ayaz that the Af-
ghans were in fact Jews, since they were but the “lost tribes of Israel”.
Dr Ayaz also created a sensation when he joined the extreme-right-
ist, anti-Semitic and anti-Christian “pagan” movement of the “Turanian
One God Believers™, which in fact enjoyed only feeble support. At the
same time, most of the Hungarians were firm in their conviction that
a clamant injustice was meted on the Hungarian Kingdom when the
Trianon Peace Treaty deprived it of two-thirds of its territory after
World War One. Ayaz Khan was perhaps even more enthusiastic than
the Hungarians themselves in demanding that Hungary be given justice
by returning to it the disannexed territories. He published quite a
number of reports in the Indian (Ahmadi) Muslim papers The Sunrise
and Al-Fazl, in which he lamented over the adversities this tiny nation
had to suffer from hostile countries surrounding it and the treachery of
the West. Budapest was gratified by these comments, and the papers
here quoted him at length. In fact, the Hungarian and Indian papers
kept quoting and praising each other. The Sunrise carried the pictures of
Admiral Horthy and other Hungarian aristocrats, published the slogan
of the “Turanians” (“The God of the Hungarians is alive, do not wor-
ship foreign gods besides Him”), and printed on more than one occasion
the “Hungarian Creed” “I believe in One God, I believe in One Father-
land, I believe in One Divine-Eternal Justice, I believe in the Resurrec-
tion of Hungary”(The Sunrise (Lahore) 6,3,1937,4-5). Let us quote Ayaz’s
commentary in the March 6 and April 24, 1937, issue of The Sunrise:
The whole Islam world should feel glad in giving thanks to God for the brave

Magyars are now proved to be our brothers in soul and spirit ... The idea of
one God is the principle of every Hungarian, which brought them closer to

3 The “Turanian One God Believers” (Turini Egyistenhivdk) returned partly to the
pagan Hunnish and Hungarian tribes’ “Eastern” ritual and mythological symbolism. Jend
Marton and Zoltin Bencsi, the leaders of this more political than ecclesiastic organisation,
joined later the Arrow-Cross Movement, i.e. the Hungarian Fascists.
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Islam ... I came among my brothers when I stepped on Hungarian soil. The

change in our form and appearance was only due to a long separation but spiri-

tually we are one and the same. My brothers though clad in western clothes

absorbed my love because Westernism has not poisoned them so much as it

did in other countries ... The great Khalifa intends to make Budapest the

centre of Islam movement in Europe because the Hungarians have now begun

to love, defend and spread Islam with enthusiasm.

The completely unknown Liszlé Torkos became Ayaz Khan’s fa-
vourite poet, supposedly for a poem of his, also published in the 6

March 1937 issue of The Sunrise:
To eat and drink I did not care,
Nor for nocturnal rest.
‘The devil take me’, - then I thought, -
And now I'm in the West,
Ah it is the west, but no repose,
for I am roving still, -
From mountain summits to the vale,
From valley to the hill.
And like a Muslim, with folden arms,
Eastward I turn my eyes;
Unconsciously on my lips
Rise most heart-breaking sighs,
And if soon all this doth not cease,
My fancy’s constant flight, -
I think I even might become
A Turkish Islamite.
I feel as if I had to hear
Qur great Prophet’s lore,
And to his Eastern shrine I'll be near
As in the days of yore.
This “anti-Westernism” of the Hungarians was, of course, very far from
being as evident as Dr Ayaz seems to have felt it although his impres-
sions were confirmed not only by Julius Germanus and other members
of the “Giil Baba Comité”, but also by the famous Indologist, Ervin
Baktay. Ayaz wrote the following about him (The Sunrise, 13,2,1937,6):
In his two concluding lectures on the 7th and 21st of December 1936, the
learned lecturer explained “Islam” and “the Ahmadiyya Philosophy of Islam”
respectively. “Islam is the improved and perfect form of all religions” - He said
- “Eastern people forgot it and Western ones ignored it but Ahmad, the Mes-
senger of all nations has again brought home to the world that peace of mind
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that can only be found in Islam. All the religions are doomed to admit the Ah-
madiyya Reformation. There is no other way. Every intelligent man has one
and the same “faith” although his “religion” may be different. Christianity as
introduced in the East by Christian missionaries is not the same as the Euro-
pean priests claim it. It is impossible for a man to reject the Ahmadiyya phi-
losophy of Islam. The belief in One God and all the prophets including Moses,
Jesus, Buddha, Krishna, Mohammad, Ahmad, and others is quite natural and
understandable”. The great orientalist gave a short history of the Ahmadiyya
Movement of Islam and explained the mission of Ahmad, the Promised Messi-
ah and mahdi, in such a way that the Hungarian public took an extraordinary
interest and many people requested me to supply literature on True Islam.

The Ahmadi press in India was replete with reports on Hungary,
and some of the papers in Hungary carried detailed stories on the Ah-
madiyya. The heart of Ayaz was overflowing with the Hungarians and
some “Turanian” Hungarians sang praises of Ayaz. Crowning all this
joy was the visit to Budapest in August 1937 by the staunch Ahmadi Sir
7afrullah Khan, the Railway and Commercial Minister of the British
Indies'. Zafrullah was given a due reception by his hosts here: Baron
Perényi held a grandiose dinner in his honour in Budapest’s prestigious
Gundel Restaurant’. However, the Hungarian ministers were startled
by the news that the local Ahmadis wanted to erect a mosque in the
Hungarian capital (Pesti Naplo 2,9,1937,7). This, of course, was never re-
alized, and the Ahmadi community itself was soon dissolved (if there

* According to The Sunrise 23,10,1937.6: “Sir Mohamed Zafrullah Khan is a young
man of 43 but he has already made a great carreer in politics. He went to school at
Sialkot and Lahore and then the University in England. Berween the years 1921-1929 he
was a lawyer in Lahore ... In 1930-33 he was the chairman of the All-India Muslim
League. From here he came to the Executive Council. First he was Education Member
and for the last two years he has been the Railway and Commercial Minister”. In 1947,
Zafrullah Khan became the Foreign Minister of Pakistan, and later President of the
[nternational Court of Justice at The Hague. He is the author of several books on
Ahmadiyya - see e.g. fn. 2.

5 For an account in English with pictures see The Sunrise 23,10,1937,5-6 - the
cranslation of an article in Esti Ujsdg 18,8,1937,9. See also: Pesti Hirlap 24,8,1937.9,
26,8,1937,3; Pesti Naplo 26,8,1937,6; Magyar Hirlap 26,8,1937.2; Budapesti Hirlap
26,8,1937,3.



80 GYORGY LEDERER

was any such community at all)®. Ibrahim Nasir left Hungary in 1938,
and Ayaz Khan was sent by his Caliph to Warsaw in the summer of
1937, where his work met with a more lasting success’. In August 1938,
The Sunrise wrote the following on his return to Qadian:
Chaudhri Haji Ahmad Khan Ayaz arrived at Qadian on July 26 after a stay
abroad of about two years, during which time he had acted as the missionary
of the Ahmadiyya Movement under the New Scheme (the Tahrik-i-Jadid) of
expansion of Tabligh work for Islam. He was first posted to Hungary in which
country he was successful in forming a Jama‘at of Hungarian Ahmadis and in
- organisingan Ahmadiyya Tabligh centre at Budapest. Later, he was transferred
to Poland and then to Czechoslovakia. Both at Warsaw and Prague he did con-
siderable Tabligh work through the press, personal interviews, and speeches.
Mr Ayaz is one of those young men who after finishing their University edu-
cation had dedicated themselves, at the call of Hazrat Amir-ul-Momineen, to
the Movement’s service under the New Scheme which had been formulated in
1935 to extend its missionary activities. Mr Ayaz was, by the grace of God,
eminently successful as a pioneer worker in countries where there had so far
been no regular Ahmadiyya missionary. He-has the gift of boldness, and an
ease of manner, both of which he turned to good account as a skilful apostle
of Ahmadiyyat. Readers must be familiar with his methods as he was a
frequent contributor to the “Sunrise” during his stay in Hungary.
Mr Ayaz, before he went abroad, was the Salar-i-Jaish and Qaid-i-Azam (high-
est in command) of the Ahmadiyya Volunteers Corps. The corps in uniform
mustered strong at the railway station to accord him welcome. Members of the
local community in large numbers were also present despite the weather. On
alighting from the train Mr Ayaz was given a rousing reception. He was gar-
landed by the Officer-in-charge of the Tahrik-i-Jadid and others, and, after
shaking hands with all present left by car for the town where he first prayed
at the Masjid-i-Mubarak and the offered Du‘a at the tomb of the Promised
Messiah, and was later admitted to an audience with the Amir-ul-Momineen.

Since then, Ayaz Khan has been living in Kharian, Pakistan. Over
the past decades, he had served as an officer in the army, and tried his
hand as a lawyer and a businessman. Meanwhile, he has always re-

* The supposed community’s leaders are mentioned in the press of the day: Gyula
Avar and Béla (Muszrafa) Orbdn. I could not find their traces.

" There is, nowadays, an approximately fifty-members-strong Ahmadi Muslim
community in Warsaw, led by the editor and poet Imam Mahmud Taha Zuk.
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mained a Hungarian in his heart. His house, called “Villa Budapest”, is
situated on the “Giil Baba Hill”, and a brook divides his garden into
“Pest” and “Buda”™. His son is called Csaba, after the name of the son
of Attila the Hun. In Rawalpindi, he established the “Pak-Hungarian
Friendship Society”. The stationery of his mail is decorated with the
Hungarian national tricolour and the “Hungarian Creed”. In Pakistan,
he discovered the “relatives” of the Hungarians. Aged over eighty today,
he has followed the developments in Hungary for more than half a cen-
tury now. A honourary member of several emigre Hungarian organiza-
tions, he received in 1971 a decoration from the World Federation of
Hungarians. Ayaz Khan outlived all the other persons in this story, and
now it no longer makes any difference whether or not he was overesti-
mating the effect of his one-time activity in Budapest. The yellow pages
of the contemporary Indian and Hungarian papers prove that he spared
no effort in preaching the word of God. He deserves respect from both
the Hungarians and the Ahmadis. Although this respect he duly receives
from the current Head of the sect, Mirza Tahir Ahmad, his “Hungaro-
phil” approach has never become part of the Ahmadi credo.

Let us remind the reader here that the Ahmadiyya Movement in Is-
lam was founded in 1889 by Mirza Ghulam Ahmad (1835-1908) of Qadi-
an called by his followers “Mahdi and Promised Messiah”. Unlike the
decisive majority of the Muslims, they do not consider the Meccan
Prophet Muhammad the last of the prophets. Succeeding Prophet Ab-
mad at the head of the Movement was the First Caliph, Hakim Maulvi
Nurud Din, who in turn was followed by the above mentioned Second
Caliph in 1914. After the war between India and Pakistan in 1947, the
town of Qadian became part of the territory east of the borderline, and
thus the Ahmadis built, in Pakistan, a new centre called Rabwa’ some
95 miles west of Lahore. In 1954, it was in Rabwa that a fanatical
assailant cut the neck of the Second Caliph. He survived the attack, but

¥ See Népszabadsig 1, 1, 1966, 11.
? Cf. The Kovan 33:50
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the last eleven years of his life he spent in serious condition. His son,
Mirza Nasir Ahmad, who was the grandson of the Prophet, succeeded
him as the Third Caliph. Since 1982, the Movement has been headed by
the Third Caliph’s younger brother, Mirza Tahir Ahmad, who was
born in 1928. In 1984, he was compelled to move his office from Rabwa
to London because of the persecution of his followers in the Pakistan
of Ziaul-Hag. As is known, a part of the states that consider themselves
Muslim are hostile to the Ahmadis, whom they do not even consider
Muslim proper. Saudi Arabia, for example, prevents them from going
on the pilgrimage to Mecca. The Ahmadis are also blamed for rejecting
the doctrine of the armed Holy War against the unbelievers, and they
have to suffer countless further accusations from the other Muslims.
However, in the teeth of all these animosities, the Ahmadi community
is growing dynamically. They themselves reckon with some ten million
followers worldwide, but this figure is difficult to check.

The Movement has communities in most of the capitals in Western
Europe. The only small groups in the eastern part of the continent are
to be found in Pristina and Warsaw (see fn. 7). This fact can be account-
ed for only partly by the four decades of communist rule or by the fact
that there are practically no Asian or African guest workers in Eastern
Europe. Perhaps the main reason behind this is that the Ahmadis them-
selves did not even try to spread there the message of Islam, as they
understand it. This could well be a successful enterprise, since for ex-
ample there is a Muslim community of exclusively Hungarian citizens
in this country, which has worked legally for years now and is headed
by an active and clever young sheik. However, it remains to be seen
whether the abilities if the Ahmadis can equal his talent. Since the dawn
of democracy in Eastern Europe, Christian and non-Christian mission-
aries have been flocking to this part of the world. As Ayaz Khan wrote
in the December 26, 1936 issue of The Sunrise:

The attention of the Mohammadan world is growing more and more to Buda,

the Hungarian capital. Verily, Buda is the holy town of Islam. It is the
wonderful bulwark and the farthest outpost of the followers of Mohammad ...
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Prophet Mirza Ghulam Ahmad, Hakim Maulvi Nurud Din,
the Founder of the Sect the First Caliph

Mirza Bashirud Din Mahmud Ahmad, Mirza Nasir Ahmad,
the Second Caliph the Third Caliph
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Julius Germanus, alias Ibrahim Nasir
Hajj Abd al-Karim in the 1930s

i A
7

Ayaz Khan in 1936 Mirza Tahir Ahmad,
the Fourth Caliph, in the 1980s
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BTN

Branches :-
Peshawar Hiazck rige Tatenben,
Lahore Hiszek edge hazahan, Hiszel edge Isteni orok ignzsaghan
Hyderabad Hiszek Magysrorszeg Feltamadnsahan,

Tiszta Magyar Corporation

( Devoted to promote fraternal, cultural and commercial relntinns hetween Tlungary and Pakistan )
Managing Director :- Head Office :-
N. A, Khaleel, Taj Mahal Market, Narankari Bazar, Ra‘valp“]dl

(Wes! Takistan).

Dated 25th. Dee, 19,

ROLDOG UJESZTENDO KIVANUNK
Magyar Testvereink es Novereink nek

Kedves Magyar testverem es Baratem;

Assalam-o-Alalkum :

Our bised relations have been cemented by faith and past history of thousand years. Being
Falge Tsten Hivuk and Turaniae brothers, we arc natural Iriends of Hungary and the Hungariang, We feel
e Magyars much nearer to our hearts despite the physical distance. The ‘ol histery of India (Blavesha
shran) and Kashmir has revealed that North Western India, now called West Pakistin, was known as Hun

HUX ORSZA 25 the Huns had settled in large number in this area and bad rubal this land in the 4th

Chairman Centnry.  The realtions of Magyars and Pakistanies also date buck from the visit of PRINCE CSABA af
Cape. Ayaz Khan Hungary, the great hunting prince, whe came in scarch of his ancestors and made this country as his home.
Advocats lLater o his descendants were famous Kings of Penjab.
M/45 Murree Road.
RAWALPINDI. A recent visit of the Hungarian Trade Deicgation led by Mr, Wiadika Vilmos has opened 8 new
Phone : 4032 chapter of friendly and ever increasing Commercial and fraternal realtions between Hungary and Pakistan; and

sur Government has given friendliest consideration to this Trade Pact.

‘We are doing aur best to promote the eause of brotherhood between the peoy af Hungary aml

Viakistan and ta cnlarge our offorts, we have just shifted owr Headguarter to Rawalpindi City (the interim

tapital of Pakistan). NOW THE ONLY THING WE DESIRE OF YOU, is that you should keep us infor-

—_— med of yourself. € our part, we have taken up effective steps to project the Hungure-Tak friendship aod
iraternity. 1t was decided in the last meeting of our corporation to undertake the following programme -

{I) Tomake the prosent Headquarter more forceful as a central place for all activities in order 1o
stimulate interest in Pak-Magyar {riendship vrgasisation and to enlarge its membership and image.

Secy: General
Cnbr Khan {2) Toconstruct an UJ-BUDAPEST VILLA an the high hills facing the Grand Trunk Read at
Budapest Villa, KMARIAN, where land has alveady been availed o make it a Tourist Hesort.
Ayaz Garden,
KHARIAM. 3 To “T{li" suitable plot in Commercial Block of ISLAMABAD, the new Cupital of Pakistan and
constroct & C3AB4 HALL for PAK-MAGY AR CULTURAL CENTRE, which will have three departments,

wne for Reading Room where upte date Magyar and its will be and the
srcand portion be meant for & Mosenm and Display Boom of Magyar Arts and Crafts; and the third por-
1ium will be reserved for social gathering and lectures.

— (4) To exchange good.will missions and send special delegation to Hungary and other places tu
have close study of vur bruthers' Cu'ture, Arts and their day to day Problems.

Hoth Hungary and Pakistan have to &i:y the destined role of a bridge to wnite East and
West. With faith in ALLAH and with determination burning in our hearts, we azeon the march to integrate

the future glory of Mogyars and Muslims through unity of Turanian brothers ...... -hmen.

Igaz Baratja es testver;

Tiszta Magyar Corporation
{Ayaz Klan & N. A. Khaleel)






ON THE DIALECTAL FEATURES OF
IBN AL-FAYYOMI’S BUSTAN AL<UQUL

Géza Mihalyi

Budapest

1. Introductory Remarks

1.1 The grammatical analysis of the language of the Bustan al-“ugul,
which is according to Levine (1908:x) the oldest Yemeni Jewish literary
work, is the subject of this study. The theologico-philosophical treatise
of Nathanael Ibn al-Fayyimi, a contemporary of Maimonides and Ibn
Rud is written in Middle Arabic (= MA) and is very rich in Dialectal
Arabic (= DA) elements. The nature and characteristics of MA are copi-
ously dealt with in the works of Joshua Blau and the contributions of
others'. However, it is perhaps not unnecessary to shortly summarize
its basic traits before going into detailed analysis of the language of the
text itself.

1.2.1 First of all it should be made clear what is meant by the con-
cept of MA. The language of texts which contain a wide variety of Clas-
sical Arabic (= CA), pseudoclassic and dialectal forms is called MA
(Fischer 1982). The first such texts go back to the first century of the
higra (Blau 1981:4 ff; Fiick 1981:110 f). Often the dialectal component
of MA is also called MA (Blau 1982:96), this way two concepts one of
which contains the other fall under the same nomination. This par-
ticular usage is reflected in Blau’s works until he suggested the clear-cut
distinction between MA that is mixed language of the texts referred to
and “Early Neo-Arabic” (Frithneuarabisch) for the dialectal component
contained by them (ibid.).

The vernacular component of these texts shows those structural and
lexical features which characterize the modern Arabic dialects. The most
comprehensive and important of them is - as mentioned above - that

! For literature and evaluation of studies in this field see Blau 1966:38 ff.

THE ARABIST. BUDAPEST STUDIESIN ARABIC 8 (1994)
https.//doi.org/10.58513/ARABIST.1994.8.9
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both Early Dialectal Arabic and the modern vernaculars belong to the
analytic type of language as against the synthetic nature of CA (Blau
1981:4),

1.2.2 What we know about the early stage of dialectal Arabic or as
Blau (1981:3) says “the Older Epoch of Modern Arabic” is due partly to
the purifying efforts of Arab grammarians who produced the labn al-
‘amma literature (EP 'V, 605 ff) and to a greater extent, to MA texts
mainly written by Christians and Jews. The explanation for this fact lies
in that the two minority groups culturally less bound to the Koran and
CA poetry, the main sources of CA (Blau 1981:22, 23). This way their
mastery of this very difficult language, the perfect achievement of which
was and still is an arduous task for Muslim Arabs as well, was limited.
Nevertheless there are Muslim sources, too that contain dialectal ele-
ments.

1.2.3 The writers of these texts originally intended to write in CA,
the proof of which is that there is no text in pure DA (Blau 1981:24)
but in spite of this effort they created a mixed language. The pseudo-cor-
rections are the result of the authors’ or copyists’ deficient knowledge
of CA. These elements may be further analyzed: one part of them are
hypercorrections, when even those dialectal forms were “corrected”
which are identical with their CA equivalents. The reason of this pheno-
menon amply analyzed by Blau (1970:11 ff) is that the writer felt these
forms colloquial, and the corrected one has become “so to say classical”
(Blau 1982:97). In contradiction to that, hypercorrect forms are “not
classical enough” being dialectal forms only partly “corrected” so they
consist of Classical and dialectal features and are non-existent in either
of the two languages.

1.2.4 The rules of Early DA to be found in MA texts may usually
not to be formulated in such a perfect and clear-cut way as in the case
of other languages or modern dialects which provide an infinite set of
texts or utterances for the extraction of their rules. Its grammatical de-
scription is based on a limited number of clues which are embedded in
a CA background, and are detected as “deviances” in comparison with
it. The comparison with modern dialects is also a very important
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method for identifying real vernacular, hypo- and hypercorrect forms
occurring in MA texts.

1.2.5 Although several MA texts have been already investigated, a
wider description of MA phenomena, and the systematic review of its
temporal and local differentiation is still not accomplished (Fischer
1982:91). Blau (1966:38) also considers the investigation of other MA
texts important in spite of the fact that because of the more or less suc-
cessful efforts of the writers to eliminate dialectal elements “the linguis-
tic structure of most of the texts is similar and their analysis does not
give too much results from linguistic aspects” (Blau 1982:108). But at the
same time he adds: “Das soll natiirlich nicht besagen, daf} es nicht not-
wendig ist, immer neue Texte sorgfiltiger sprachliche Ertrag ziemlich
gering ist, so ist es nur auf diesem Wege méglich, zu neuen Erkentnissen
iiber die Entwicklung des Neuarabischen zu gelangen” (ibid.).

1.2.6 In addition to the efforts to avoid dialectal features, the vowel-
less script also contributed to the obscuring of dialectal differences in
MA text (Blau 1981:52). However, four dialectal types may be distin-
guished in MA: the Maghrebi, Iraqi, Egyptian and Yemeni ones (ibid.
54).

Although a great number of Yemeni dialect traits have been record-
ed by Arabic grammarians (Greenman 1979:47; Rabin 1951:31, 34 etc.),
only one i.e. the use of the strengthening gad occurring even in nominal
sentences is the only one to be found in Yemeni MA texts (Blau 1981:
65). So it is interesting to see if the investigation of a formerly not ana-
lyzed MA text of Yemeni origin offers any new in this respect as well.
In addition to this it is probably not useless to enlarge the corpus of tex-
tual evidences serving the base of grammatical conclusions covering the
early stage of Arabic dialects.

1.3.1 The writer of the work in question, Nathanael Ibn al-Fayyu-
mi probably died between 1165, the supposed date of his writing the
Bustan (Levine 1908:x), and 1172 which is the date of a letter by Maimo-
nides to his son in which he speaks about Nathanael as no longer living
(ibid)). According to Levine (ibid.) he lived in Sanaa and was the leader
of the Jewish community. Some suppose that his son, Jakob Ibn Natha-
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nael was a correspondent of Maimonides to whom he wrote his Iggereth
Teman in which he consoled and strengthened the faith of the pursued
Yemeni Jews (Levine 1908:ix; Gottheil 1896:144; Mann 1920: 244).

He is considered to be a writer of secondary importance (Vajda
1974:205; Levine 1908:v), nevertheless, he deserves attention because he
was one of the first Jewish authors who wrote about theology in South
Arabia (Vajda 1974:205) and the only one who produced a synthetic
treatise on Jewish theology (Levine 1908:v). At the same time he is
probably the last exponent of the principles of the “Brethren of Sincer-
ity” among the Jews of Yemen (ibid. xi).

1.3.2 The “Garden of Wisdom” is a popular and simplified introduc-
tion to theology and philosophy. It was intended to be a “compendium
for our youth and for any of our brethren into whose hand it may fall”
(tbid. 11) in the words of its author and is described by him as “the best
articulated statement of a system that furnished a complete scheme of
education, or of man’s true relation to the Universe, that enabled him
that received it to lead a perfectly rational, aimful and therefore free
life” (ibid. xi).

It consists of seven chapters, which treat the Unity of God, man as
a microcosm, the necessity of obeying God, repentance, reliance upon
God, the excellencies of the Messiah and the Next World. Jewish theo-
logy is concerted in it with the views of the lhwan as-Safz’, serving its
philosophic and scientific basis (ibid).

In addition to Jewish sources (Talmud, Tesub6t, Aggadah and Jew-
ish legends poets etc.) the Qur’an, the utterances of anonymous poets
and “pious men”, the Encyclopedia of the Jhwan are much quoted in the
Bustan and constitute its basic sources (ibid.).

1.3.3 After the publication of the introduction of the Bustan al-<uqul
by Richard Gottheil in 1896 it was edited in full, translated into English
and supplied with explanations by David Levine, based on a unique
manuscript in possession of the Columbia University. It was repub-
lished and translated into Hebrew under the title Gan ha-Seklahim by
Josef Qafih in 1954 (Encyclopedia Judaica XII, col 971).
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Gottheil notes in his introduction to Levine’s edition of the Bustan
that the scribe of the manuscript employed sade for Arabic dad and ta’,
the letter gimel without a point represents in it Arabic gim, and the
same letter with a point stands for Arabic gayn (Levine 1908:vi). As far
as the first case is concerned, taw with a dot was made to designate ta’
in Levine’s edition and in the latter case the order has been reversed, “in
order to accommodate the reader and to follow the practice common in
printed works of this character” (ibid.).

1.4.1 On the basis of the high frequency of the occurrence of nearly
each MA grammatical feature the style of the Bustan al-“uqul may be
classified according to Blau’s terminology as “semi-classical Middle
Arabic” (1981:25 ff) which is in accordance with the fact that it prob-
ably was not intended to go outside the sphere of the Jewish commun-
ity, being a religious-pedagogical work.

1.4.2 The purpose of this paper is to review those dialectal pheno-
mena occurring in this book whose description and analysis may con-
tain some new pieces of information about Early DA in addition to
what has been expounded in studies about MA earlier, and to strengthen
the basis of those rules formulated in them which are established on a
small number of textual evidences only.

So I have chosen only those features from a very large set of dia-
lectal elements found in the Bustan al“ugul which may be of importance
from the point of view of increasing our knowledge of MA. The choice
was not easy as the text is very rich in frequently and consequently oc-
curring MA phenomena.

During their exposition I will follow the sequence of grammatical
items which has been adopted by Blau and widely accepted in other
works concerning this topic.

2. Phonetics and Orthography

2.1 As phonetic and orthographic phenomena may not be separated
due to the nature of Arabic script, orthography and phonetics will be
discussed together as is usual in MA grammars.
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2.1.1 When hamza stands between # and 2, it is almost everywhere
spelled with yz’ in the Bustan as is in MA generally (Blau 1966:93;
1981:74), except some very strange cases, in which alif is used:

38:19,20 78D7IN  “the beggar”,
88:2 1°nxo7x  “those passing away”,
31:13  finN7R , 68:24 iinkK'7X “the prayer leaders”.

As far as I know there are no similar cases in MA and these one are
not enough in number to enable a firm generalization. They may be in-
fluenced by Hebrew spelling or the first two words perhaps reflect liv-
ing usage, as speakers of Wadi Mawr in the Tihama of Yemen were ob-
served to pronounce the active participle of a hollow verb with ¢ in-
stead of 2y (Greenman 1979:54). On the analogy of that the above spell-
ing may reveal living pronunciation like as-sayil = as-sél and al-fayitin
= alfetin. ‘

2.1.2 In the case of ra’s - when hamza is not followed by a vowel
- I found the following spelling:

10:24  o%7x¥7% XD177 “the two extremities of the world”.
It may be explained by that after the elision of hamza (ra’s > ras) ya’
might have been felt to be the “unseen” middle radical, probably at the
influence of »ayyis (Blau 1966:93), so its plural was formed after that.
This plural was then blended with the dual ending creating a hypocor-
rect form. “Ruysus” being the vernacular plural form of ras was detected
in the dialect of Lahag as well by Fodor (1970:33).

2.2 The muraqqaq spelling of ta’ was found to occur twice in the
text, however, I do not know any Yemeni vernacular or MA parallel
change so nothing sure can be said here about the following cases:

82:12 n1°n “good”, 87:13  ni1aw “conditions”.
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2.3 At first sight it seems unlikely that 722D consequently spelled
so reflects living muraqqaq pronunciation, as sad in this word is in the
vicinity of gayn and 7a’, which usually cause the opposite shift i.e. the
tafbim of non-emphatic consonants. It is rather to be considered hyper-
correct spelling (Blau 1966:109; 1970:66, 73; 1981:126). Or perhaps it is
the sign of real muragqaq pronunciation, as the transformation of sad
to zay in this word (= zagir) is a living phenomenon in the dialect of
San‘a’ (Saraf ad-Din 1970:47)? This supposition could be strengthened
by a further argument: according to Saraf ad-Din sid may turn into sin
in the modern Yemeni dialect, for which he quotes a word which
contains ra’, (absara = absara) “see” (ibid. 46).

The same change is existent in other modern dialects as well, there-
fore Blau (1970:66) considers a part of the s - s cases to reflect a living
feature. Examples from the Bustan al-“uqnl:

8:2 17A0 “small”,
39:20 11D “your juvenility”,
56:8 aDNYN “the smallest”.

The same logic may be applied to:

56:20 pp1 “shortcoming”,
87:22 v32pyx “the polisher”,
39:8 13pn “cthe rock”.

At the same time

68:15 NIN?DYX “preservation” and
50:23 17790 “preserved”

are easier to be interpreted as mu#ragqaq pronunciation, because these
words do not contain sounds causing tafbim.
2.4 The targiq of q is attested once:
39:9 1?78 “more suitable”
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for which I do not know any MA reference, so this occurrence may be
a unique one. As a matter of fact, however, one example is not con-
clusive enough.

2.5.1 As a peculiarity of this text, waw and ya’ are consequently
spelled doubly when they occur in I and V form verbs or in their de-
rivatives. Although the majority of examples mentioned by Blau in his
Judaeo-Arabic Grammar (1980:48) are also verbs belonging to these cate-
gories.) A possible explanation is that this way of spelling was chosen
to dis-tinguish between the first form on the one hand and the second
and the fifth forms on the other hand. ( 11120:7120 takun:
tukawwin, takawwan.) Some examples:

4:28 NN11121 “and he created it”,

5:10 Yy1nnn “it is transformed”,

5:11 177A00 “it changes”,

15:20 Xn177p1 “and he set it in motion”,
2:11 §113n “frightening”,

7:20, 22:29 Y1138 “I entrust”,

5:2 111271 “and it creates”,

19:10 NM11X “he shaped it”,

28:14 Xn372717? “he embellishes it”.

2.5.2 When geminated waw or ya’ are in the end of a word a suffix
is added to it, — which is mostly the nisba-ending or the pronominal
suffix — it is as a rule spelled doubly in the Bustan:

1:4 n7271n9N2 “eternally”,
25:22 122%3%x “the total”,
35:20 177187y “openness”,
53:16 172212778 “the divinity”,
85:13 N172¥7178 “the pleasant”,
86:4 fi?7pe “miserable”, etc.

The suffix is pronominal in the following cases:
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78:8 pn?27221 “and the prostitutes come from them”,
7:20, 84:20 17771 “his saint”,

85:6 12211 “his prophet”,

32:17 M117TY “his enemy”, etc.

and is that of the accusative in these words:

82:2 X773T “clever”,
57:18 N??1X “a boy”,
25:16 X117y “highness”, etc.

2.5.3 However, when such words are not suffixed, y2’ consequently
and waw more rarely getting into final position, are spelled in accor-
dance with the rules of CA, probably due to short pronunciation, as
final long vowels are apt to shorten in MA (Blau 1966:65; 1981:70):

1:11 212378 “the throne”,
3712 2117N “the prophet”,
11:26 101781 “and the progress”,
58:24 1277x “the approach”,
59:22 7%27% “the total”,

37:15 1TY “enemy”, etc.

2.5.4 Final ya2’ in the derivatives of verba tertiae y2’ and wiw, -
which is not geminated in pronunciation in CA, - is almost everywhere
spelled doubly when suffixed (Blau 1980:93) - just like the former cate-
gory of words -, perhaps affected by the spelling of the nisbs-ending and
reflecting its geminated pronunciation (this isa typical orthographic mis-
take in modern Arabic as well):

6:4 f27231npn “equal”,

84:6 f72xynYx “the disobedience”,
31:2 Xi?21xyn1 “and their meaning”,
32:9 177270 “education”,

39:7 n?2nN1 “growing”,
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57:2 N??¥Pn “ordained (acc.)”, etc.
When they are not suffixed, they are not doubled:

40:15 >nan “thrown”.
2.5.5 In word categories not mentioned above doubled spelling of
waw and ya’ freely alternates with the single one, e.g.:

2:2 77118 , 60:20 7N “first”,
4:22 IN?IN [ 2:23 NIN?KY “us (acc)”,
31:128723R7N , 12:12 N?721N7K “the prophets”.

2.6 1 have come across only one instance for the doubling of tz’and
another for that of gaf, for which I do not know any MA parallel:

26:26 anny I “if you are silent”,
21:1 nppT “fineness”.

3. Morphology

3.1 There is one example in the Bustan for the demonstrative da
“this” which although mostly occurs in Egyptian MA texts, it is also at-
tested, however, in modern Yemeni (Blau 1981:66; Diem 1973:67):

44:20 NT 7112 “he gives sustenance to this”.

3.2 Also one instance was met with for ba uli’ika “these”, which oc-
curs in CA and Christian Arabic (= ChrA), but I do not know about
any Judaeo-Arabic (= JA) occurrence of it. Haulak is an existing form
in the modern Yemeni dialect as well (Wright 1896-98 I, 268; Blau 1966:
138; Diem 1973:46):

87:22 TipY? NRYTIR 9 N?21TIXN 79 N7109
“so these live in the world of blindness”.
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3.3 1 have found two masdars which exhibit the change of the se-
cond form into the first for which I do not know any MA parallel
cases:

41:27 02T (7 stands for 0 ) “his punishment”,
66:11 n8%231 Any?1Y 10 N171an 17
“if we forsook his law and the duties he has imposed upon us”,
72:24 71203 9% 'ap Nx19Y)d
“he has imposed upon us many duties”.

3.4.1 The third form seems to replace the first one in one case,
which is not enough to make any generalization as I have no informa-
tion about any similar feature of MA:

33:2 NANYND “he strived for it”,

3.4.2 Once the first form was found to stand for the second in the
Bustan. This shift has been met with in one case in Muslim MA as far
as I know (Schen 1973:68):

57:12  NAnpTNY X9 “so if you believe it”.

3.5.1 The fifth form (as in CA) functions as the passive of the se-
cond as a result of the disappearance of the internal passive, which is a
amply analyzed feature of MA (Blau 1966:164; 1981:105). I have ob-
served only one example for that here:

78:14 0111407 “they are tested”.

(The final m is perhaps the result of the confusion of the vernacular per-

fect form “katabkum” (Diem 1973:97, 100, etc.) and the imperfect.)
3.5.2 T have met two instances for the substitution of the first form

by the fifth (Blau 1966:164) which may be an indirect proof of the
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is still living in the modern Yemeni dialect (Goitein 1934:xxiii). So it is
perhaps not far from the truth if I suppose that timnan is a hypocorrect
blend of vernacular timnan and CA tuma’nina or itmi’nan.

3.12 The limited use of the dual is attested by cases in which the
context would require dual in CA, but instead, singular is used although
the general MA tendency is the substitution of the dual by the plural
(Blau 1966:209; 1980:99; 1981:88):

70:1

2INI7N D7Y7R 79 PAD IND Tp.. @ ARBINDNRY. . . T12VBY9N
“the servile condition ... and the contempt were anticipated by
the prescience of the Creator”,
78:17 .- «IR717 DR7XINY 77998 19NT
“The same can be said of night and darkness. But for them...”.

I have no information about the occurrence of this phenomenon in
MA except for the double parts of the body (Blau 1966:218; 1980:103).

3.13 The sound masculine plural suffix is added instead of the
feminine to some nouns:

11:7, 19:12, 19:13 17701 “and hundreds”,
16:12 1°7173n7X2 “by the creatures”,
47:21 177173098 “the creatures”.

There is no reference to such cases in MA as far as I know.

3.14 Nufis, “souls” and anfus “-selves” often interchange, perhaps re-
vealing that nafs was used for the plural of “self” as e.g. in the modern
Iraqi dialect.

7:12 19278 DPOINY “subtle souls”,
12:13 1721TA7% DBINYX “the partial souls”,
21:24 INAYN 7D DAPIDA 1N

“they cast themselves into the fire”, etc.

3.15 The circumlocution of comparison by an adjective and an ad-
verb expressing “more” instead of the way used in CA is a very rarely



DIALECTAL FEATURES IN BUSTAN AL-“UQUL 105

noted feature in MA (Blau 1981:89). So it is noteworthy to mention the
case found here:

58:1 23p a8 A7YN TaY 712pn 23R N? NTye
“so his excuse, my brother, is necessarily more
acceptable in God’s presence than mine”.

4. Syntax

4.1.1 In spite of the general tendency of the widening of the usage
of ma as a negative particle in MA that is accompanied by the con-
sequent restriction of that of the other negative particles (Blau 1966:303;
1981:108), it is remarkable to find that /z quite frequently occurs in the
Bustan even in the function (ma‘na) of laysa:

10:28 Yoy X771 @9y N7 A7 N7 10 DAIM
“and there are (people) who have neither knowledge
nor practised it”,

11:19DA1 X717 DAID NY1 DAIN X7 DAY DA1 N7 DAIM
“that which makes impure but is not impure, the
impure which does not make impure, and that which
neither makes impure nor is impure”,

66:25 onYap 1n 279N K7 OA?7R 7107 AN 771D
“It indicates that he was a prophet to them but not to
those who preceded them”,

69:15 Ay27p onyn K71 “and they have no Law”, etc.

Li occurs twice with perfect verbs although not preceded by a
former negation:

28:15 anNd X7 17 “I did not look”,
86:12 n1¥3 ®7 “Eye has not seen”.

Uncertainty may be observed in the usage of lam and /z in two
cases where they are mixed up:
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1:4 T717 X7 T Ny
“He does not bear and is not born” (citation of sizra 112),
57:26 0'7y? 07 111 “he does not know”.

4.1.2 One might easily explain these phenomena as hypercorrection
(Blau 1966:302; 1981:109) being the result of the “recession of /7 in
favour of ma” (Hopkins 1984:152) and the falling into disuse of /am, be-
cause this is the general tendency in the history of Arabic (Blau 1966:
303; 1981:108). However, /a negating perfect verbs is an existing feature
of the modern Yemeni vernacular (Diem observed a speaker of Yarim
saying (Diem 1973:132): [z dara, la darait, la Igit, “he did not know, I
did not know, I did not find”) so the above mentioned instances for /
with the perfect verb may reflect living usage, although the general
trend seems to be reflected on that ma is used instead of / in the fol-
lowing cases:

30:4 Y712 xn o7yx1 “knowledge does not diminish”,

39:6 12 71?78 ARY? N0 N7X 72 Yy82 xno
“he has made for you only that which he saw was most
fit for you”.

Once ma yakin replaces laysa:

46:3  ©INMAYX 29 1YNT '72 Nh
“This is not the case with the brutes”.

4.2 Abad/wahid may be used as ordinary number in ASP for which
Blau (1966:376) mentions two examples. The occurrence of such cases
in the Bustan may prove the - not unexpected - existence of this pheno-
menon in JA, too:

8:16 NNATANIE “and the first of them”.



DIALECTAL FEATURES IN BUSTAN AL-“UQUL 107

4.3 The demonstrative pronoun following its governing noun isa
characteristic feature of the Egyptian dialect, although it occurs in other
modern dialects and exists in modern Yemeni, too (Hopkins 1984:207;
Fodor 1970:42, 44). According to Blau (1980:174; 1981:66) this construc-
tion comes up mostly in MA texts which are connected to Egypt. So it
is noteworthy that such a case is found in a text of Yemeni origin and
bearing another “deviant” feature i.e. the lack of the definite article:

56:12 ano7x TP ?TIR 1INT RTA Nm1? NTA1 IND
“If I find one day the food to which I am accustomed
70 BRCH

22:25 >9n y¥oyx 10 “from this chapter”.

The demonstrative with the indefinite noun - although not postpo-
sitioned — is to be found in ancient West-Arabian dialects which accord-
ing to Rabin’s map covers the territory of Yemen, namely Sanaa and the
land of Himyar (Rabin 1951:74-76). This way it seems quite acceptable
that this example reflects a living vernacular feature, together with the
postpositioning of the demonstrative. As far as I know the only occur-
rence of the demonstrative pronoun with an indefinite noun in MA is
to be found in ASP where it is presumably due to Greek or Aramaic in-
fluence (Blau 1966:399).

4.4 Qad is widely used in the Bustan because the Yemeni dialect
preserved this particle - in contradiction to other modern Arab ver-
naculars. Moreover it functions as a particle introducing both nominal
and verbal sentences “wobei sie im zweiten Fall zur Bekriftigung steht”
(Diem 1973:13). Blau (1980:182; 1981:65) also considers the use of gad
.1 nominal sentences to be reflections of living usage is Yemeni JA texts
and he quotes a few examples. [ have found the following cases for gad
introducing nominal sentences:

28:1 H22%an Hynxd 2 TP1 “it is perfect and satisfying”,

60:22 717y NAP 1N 1A TE) 0aan I
“and who is from them and was a believer will be
glad”,
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69:16 il ?7TAN°? N??P AT1y Tpo
“he had something by which he may be lead aright”.

4.5 Invariable ‘ad occurs here exclusively as an adverb meaning
“still” or if negated “not yet”, which is widespread is MA (Blau 1966:
442; 1980:88; 1981:132) and is attested in modern Yemeni (Fodor 1970:
43-44):

53:11 2722 TRY 07 2778 A1ayN
“the sign of the Zodiac which has not yet set”,
53:19 N9710 IO 17RTY TRY TN 2Yyq
“because it still has noble secret”,
67:20 INX? TNY 071 “and it has not appeared yet”,
27:8 7¥2 TNY 092 “and we have not arrived yet”.

It is remarkable that “4d is negated here only by lam, while in JA it is
ma ‘ad (Blau 1980:188).

4.6 The use of zad as an auxiliary verb expressing repetition or
meaning “to do more” occurs five times in the Bustin. As far as [ know
it has not yet been attested in this function in MA so this is perhaps the
only text where it may be found performing this function:

54:7 1371 7?1121 “and we mention more”,

67:12 Y7819 2%y PION AYIRN TNTI
“God imposed more duties upon him”,

69:8 MK? T?71? “gives additional command”.

4.7.1 In some cases where kan is followed by a perfect, qud precedes
it, which is rare in ChrA (Blau 1966:434), unnoticed in JA and occurr-
ing in early Muslim Arabic (before A.D. 912) as observed by Hopkins
(1984:214):

60:6 PaD TN TP “it preceded”,
54:16 N17 DTPD IND TP “and we have earlier”,
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70:2 71D IND TP “it preceded”.
4.7.2 Once rubbama is inserted between the two verbs:
84:14  axn xna1 1837 “he surely would have repented”.

4.8 Qabla introducing asyndetic clauses is widespread in MA (Blau
1966:505), however, Blau (1980:217) mentions JA examples only for min
gablu. The Bustan offers two such cases:

32:25 12¥? 127 “before it comes”,
39:21 77 727 “before he is able”.

4.9 As to “inda in the same position it seems to occur more scarcely
in MA (one mentioned in Ancient South Palestinian (= ASP) texts
(Blau 1966:505) and no instance for JA). There is a unique one to be
found in the Bustan:

54:21 17¥R1AYR %1 Tayo “and when the divers looked at”

4.0 879 “lest” not existing in CA (Reckendorf 1921:460) (li'an +
li or Ii + 1a) (Blau 1966:539; 1980:226), is rare in ASP and inferring
from the fact that Blau (1980:226; 1981:110) quotes for its occurrence in
JA only one example, neither may be often met with in JA texts. This
only instance is a substantive clause which is usually expressed in CA
by the particle an. However, in the cases which I have run into in the
Bustan, XY stands in the function of an adverbial particle of purpose:

23:8, 31:22 nmpYN 7107 X977
“in order that the explanation should not last long”,
84:13  1?77XpYN 7177 N77 “so that people may not say”.

4.11 M referring to persons is a rare phenomenon in MA (Blau
1966:559) and its opposite i.e. man related to things is even more scarce,
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so that Blau (ibid.) noted only one instance in ASP and mentions only
one example in his Judaeo-Arabic Grammar (1980:238). 1 think it is
perhaps worth noting that three such cases are extant here:

17:6 <« IN 10 37 "2 7R InmIngR Y297
“the evidence of the letters ‘beth’ and ‘kaph’ is that...”,
29:14 n77% 773 1n 7¥38 D7yYX
“knowledge is the best of what Allah has created”,
72:14 NI?NIN7 '2D ATY1 1R pap NnY

“when God has promised to our ancestors...”.

4.12T have found only one example for a verb in the imperfect after
ida in the protasis of a conditional sentence, which may appear in ASP
(Blau 1966:579), is rare in CA (Reckendorf 1921:466); and there is no
hint at its occurrence in JA in the literature at my disposal:

38:8 N¥? NTND “and if it is true”.
There 1s also one similar case with lzw:
39:21  ®m1pnA? 17 “if they submerged it...”.

4.13 It is remarkable to find in functioning as a temporal particle,
because in contradistinction with idz it is exclusively a conditional one
in CA (Reckendorf 1921:484). It is supposed to be hypercorrect indicat-
ing that in fell into disuse in living speech, as is the case with modern
dialects in general. This is further corroborated by the fact that the
majority of conditional sentences is introduced by idz in the Bustan:

58:21

IAN73 2%y y2an @1?%N ?an 1200 KXY OIX 13120 29y y?an an
“Many one eager for your silence when you were not silent
today is eager for your speech when you do not speak”.
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4.14 Notable is the occurrence of kan introducing the apodosis of
conditional sentences and followed by a verb in the imperfect. This
structure is non-existent in CA but is in use in modern dialect e.g. in
Cairene Egyptian and Iraqi Arabic (Salib 1982:318; McCarthy & Raffou-
li 1964:368). I have not met any references as far as its MA occurrence
is concerned although kan with the participle is to be found in the same
position in ASP, but it is attributable there to Aramaic influence (Blau
1966:435). The time value of such an apodosis is determined by the pro-
tasis:

55:1
72978178 ANTAN TPR7 1IND N?PY N8 1TAY IND

“if they find anything in him they would then split
open the abdomens of the others”,

11:27 nipe X9 N2 ANTNAY PR AY7R TAY NRTRO
“if he truly serves God he dies not die”,

56:24

NPAYX 1INNI? 1INIY UADIDI 197 D7RYIN 1IN 179
“f mundane beings had created themselves they would
have made choice of eternity”.

4.15 There are sentences in MA which begin with an indefinite
noun that may be conceived in the case of translations as influenced by
the original text, others may reflect living usage (Blau 1966:504; Hop-
kins 1984:260). However, I know about the existence of only two MA
cases for “one-term” existential sentence found in ASP (Blau 1966:469)
which begin with the indefinite nominal predicate and have no subject.
Therefore it is worth noting that there is a unique instance in the
Bustan illustrating this construction, which by the way exists in CA but
is very rare (Reckendorf 1921:356):

16:9 ANY7¥E1 'T7R 13779 17RT 7R 17000
“There are thus many passages mentioning seven and
its excellence”.
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4.16 1 have found a unique instance for the preverbal position of
qatiu:

35:23 ANAY BNB? VP 0Y 1NV 1pNn DYN ApTyo
“Charity in secret is well for the one whose face has
never been seen”.

Only ba‘du has been observed in MA in the same position (Blau 1980:
264).

4.17 There is a tendency in MA to rely upon isolation much more
frequently than in CA (Blau 1966:470; 1981:98) owing to its more com-
fortable and easy (or “careless”) style. Even the isolation of two words
may occur in MA this way (Blau 1966:473; 1980:202; 1981:98). How-
ever, I think the occurrence of a triple isolation in the Bustan is unique
and deserves mentioning;

30:15 AnEgNTn N A7118 O07Y7X
“At first knowledge is bitter”.

Without isolation of the subject this sentence would sound as fol-
lows: madaqatu awwali [“ilmi murra. Each isolated word should follow
the other without interruption, but a sentence like a/ilmu awwalubu
madaqatuhu murra may have been felt to bee too clumsy style, because
of the sequence of too many nouns, therefore the nominal predicate was
placed between the second and the third isolated word. This way it pre-
ceded its subject so the necessity of strict concord was not felt compel-
ling in analogy with the verb which comes before its subject.

418 :
34:17 710R¥N K717 IR NN
“O God were it not that you put me to shame”
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is an example for the lack of any vocative particle (where CA would use
one) as it often happens e.g. in the modern Iraqgi dialect”. No MA paral-
lel is known to me in connection with this feature.

4.19 Remarkable is the unique occurrence of imma ... wa-illa for
CA imma ... wa-imma:

36:7 AIN12 N7XY ATRND KA
“either through accident or by way of a heir”.

This X7N1 is probably the walla/wala of the modern dialects (Spitta-

Bey 1889:181-182). Blau (1980:257) quotes but one such case where it is:
N71... 1IN XK1

5. Lexical features
I have noticed the following lexical peculiarities in the Bustan al-
‘ugil, which are worth noting:
- min qibal for “as t0”™:
1:12
DIZAYN 727 0 7D12YN NY1 ININYN 717 1n A7 pIYIR K7
“he has neither throne as for place nor chair to sit on”
- min sabab to mean “because of” (6:2, 25:18, etc.)

- gadi for “present”:

10:26 22pNDMY 7¥NP1 YN IRRTIN)
“time consists of past, present and future”.

- dbn for “to know” (17:10738 N? 177TN9 “to know my brother”)

- iftabi for “want, like” as in the modern Yemeni dialect:

2 This statement is based on my personal observation.
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34:12 IRA7FR 17791 I8 Anen TN
“if you want us to dismiss you, we do so”,
34:14 779 nYI 10 ynpa 1N *Anen

“do you want us to hear from your enemy about you?”

- ‘amal diyafa for “receive as a guest” (53:21) instead of istadifa is
probably an expression reflecting the analytic trend of MA. The exis-
tence of e.g. many modern Iraqi expressions with szwwa “do” is a simi-
lar manifestation of this trend.

- miraya for “mirror” as in some modern dialects:
(86:9, 87:20 AR R b1 )

- salama often stands in place of salam meaning “peace” (60:24, 9:21,
62:4, etc.).

6. Conclusions

6.1 In the end of the review and analysis of the above grammatical
items it should be noted that their frequency is relatively low, neverthe-
less, they may represent real vernacular phenomena. To sum up the re-
sults of this study I shall enumerate those phenomena found in Natha-
nael’s text which may shed more light on Early DA on the basis of the
language of the Bustan al“uqil.

6.2 This way in the field of phonetics and orthography the targ iq
of g, the doubling of gaf, the consequent double spelling of waw and ya’
in verbs of the second and fifth forms and in suffixed nouns ending in
ya’ or waw deserve attention. The other features found in the text do
not differ from those formulated in MA grammars.

As to the clues of Yemeni dialects, the active participle of yxp%x
and 17NINDIN perhaps reflects an e pronunciation and ruyis,
the vernacular plural of CA 74’is was also found in the text.

6.3 As far as morphology is concerned, I have met cases for the
transition of verbs of the second form into the first, one instance for the
change II-III having been found earlier but once in a Muslim MA
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work. There are also cases for the transition V=VIII which has been ob-
served once in Muslim and once in Christian MA earlier and instances
for the change =X or VIII=>X as well.

I have also run into an example for the rarely occurring circumlocu-
tive expression of comparison. It is noteworthy that the plural ending -
at is replaced by —in in some places, for which I cannot offer any ex-
planation. Yemeni vernacular features are the fi“4l form of the masdar
of the second form, the occurrence of the demonstrative da and hawlak.

6.4 It would be too lengthy to recapitulate every syntactic feature
connected with Early DA and found in the Bustdn, therefore only those
will be mentioned which are felt to be the most significant of them.
They are as follows: the use of /z with the perfect, the occurrence of the
demonstrative pronoun with an indefinite noun, the postpositioning of
the demonstrative, zad as an auxiliary verb meaning “to do more”. I
have found NY7 in the function of an adverbial participle of purpose,
a verb in the imperfect after idi and law. The occurrence of kan intro-
ducing the apodosis of conditional sentences and followed by a verb in
the imperfect was also observed together with many other features.
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ze, Lettere ed Arti, Venezia) 147-151 (1988-1993).

Awraq. Estudios sobre el mundo arabe e islamico contemporéneo. (Pub-
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T. 4. Le Monde du Roman Grec. (Presses de I'Ecole Normal Super.)

IBLA. Revue de D'Institut des Belles Lettres Arabes. Tunis. 166-174
(1990-1994).

International Jowrnal of Islamic and Arabic Studies. (Published by the
International Institute for Islamic and Arabic Studies) VII/1. (1990).



152 EXCHANGE COPIES

Irchad, al-. Revue mensuelle d’orientation islamique et de culture popu-
laire. Parait sous I’égide du Ministére des Habous et des Affairs isla-
mique. 1981/4, '

Der Islam. Zeitschrift fiir Geschichte und Kultur des islamischen
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51 (1994): Barile, Elisabetta: Littera antiqua e scritture alla greca.
52 (1994): Bonora, Elena: Ricerce su Francesco Sansovino imprendito-
re librario e letterato.
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mento di Studi Orientali. Roma: Bardi Editore. 67.1-2 (1993).
Sefarad. Revista del Instituto Arias Montano de Estudios Hebraicos, Se-
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gunas maravillas del Magrib). Introduccén, edicién y traduccidn por
Ingrid Bejarano. (= Fuentes Arabico-Hispanas, 9.) Madrid 1991.
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